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MOTTO 
َانَرَػبْخَأ ُُدْيَوُس ُُنْب  ُرْصَن َُؿَاق َاَنأَبْػَنأ ُُدْبَع َُِللّا ُْنَع َُةَبْعُش ُْنَع ُِّيِدَع ُِنْب  ُتِبَاث ُْنَع ُِديِعَس ُِنْب  ُْيَػبُج ُْنَع ُِنْبا 
 ُساَبَع َُأَُف َُؿوُسَر َُِللّا ىَلَص َُُللّا ُِهْيَلَع َُمَلَسَك َُؿَاق َُل اكُذِخَتَػت اًئْيَش ُِهيِف ُُحكُّرلا اًضَرَغ. 
The meaning: Reported from Suwaid bin Nas}r, He said; narrated from ‘Abdullah, 
from Shu‘bah, from ‘Adiyy bin Tha>bit, from Sa‘i>d bin Jubair, from ‘Ibn ‘Abba>s that 
Messenger of Allah said: "Do not make a life thing as a target‛. 
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TRANSLITERATION1 
 
Table 1: Transliteration Table: Consonants 
 
 
Arabic Roman   Arabic Roman 
ب B 
 
ط ṭ 
ت T   ظ ẓ 
ث Th   ع ʿ 
ج J   غ gh 
ح ḥ   ؼ f 
خ Kh   ؽ q 
د D   ؾ k 
ذ Dh   ؿ l 
ر R   ـ m 
ز Z   ف n 
س S   ق h 
ش Sh   ك w 
ص ṣ   ء ʾ 
ض ḍ   ي y 
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 Retrieved on 20 April 2015 from http://rotas.iium.edu.my/?Table_of_Transliteration 
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Table 2: Transliteration Table: Vowels and Diphthongs 
 
 
Arabic Roman   Arabic Roman 
 َ a    َا،  َى an 
 َ u    َو  un 
 َ i 
  
 َي  in 
 َا،  َ،  َ،ى Ā  َ  و  aw 
 َو  ū  َ  ي  ay 
 َي  Ī  َ  و  
uww, ū  
(in final 
position) 
     َ  ي  
iyy, ī  
(in final 
position) 
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ABSTRACT 
Keywords: Animal, Conservation, H{adi>th 
     Animals has faced serious problems. They do not get proper treatments and 
protections but rather worse like crime, murder, even extinction. It means that 
humans do not treat them as well as they should do. Thus, animal conservation study 
is needed for saving them. Indeed, it relates to religious teachings because it can 
motivate people to treat animals and their ecosystem well based on spirituality. This 
study focuses on h}adi>th as a sources of Islamic teaching after al-Qur’a>n which is 
addressed to know the concept of animal conservation in the light of Prophet 
Muhammad. Knowing the relevance of the concept toward contemporary issues and 
actualizing it. 
  To get deep understanding toward animal conservation in hadi>th is using 
thematic method, collecting the ah}adi>th  relating to the topic and classifying them. 
Besides, use historical and hermeneutical approach to determine the validity and 
authenticity of h}adi>th, also to know the historical facts of h}adi>th. Hermeneutic 
points at dialectical interpretation between text and context. 
     The results is that animal conservation concept had reflected in h}adi>th through 
some categories, that are: (1) protection, consists of prohibition of murder without 
benefits, prohibition of torture, and prohibition of fight, (2) preservation, that is 
keeping from extinctions, and helping animal, (3) sustainable use, consists of feeding 
animal, and slaughtering animal courteously. But this conservation concept has 
exception thing, people may to hunt them if: (1) Their population is still much to be 
utilized, (2) They are the only one which can be utilized for human survive, and (3) 
They hurt or harm the human’s life. In animal case, Prophet Muhammad taught 
people by ethical and theological approaching. People who behave animals well will 
be entered to heaven, while who harm them will be cursed and punished. For 
overcoming recent animal problem, people have to revitalize and re-understand the 
ethical values in H}adi>th. Besides, practice it with the real action in the real life. 
 
 1 
CHAPTER I 
INTRODUCTION 
 
A. Background 
     In environmental side, the principal concern nowadays revolves around 
the multiple aspects which are perceived as pressure crisis endangering 
human survival, such as a threat to clarity of air and water resources, to 
the danger of food substances (nutrient), to the continuous productivity 
of natural resources and its fauna (all of the animal life of any particular 
region or time) and flora (the plant life occurring in a particular region or 
time), and so on.
1
 
 Latest data shows that one-third of the world’s species2 are threatened. 
Certainly about 16.928 (38%) species are threatened from the number of 
44.383 species which are recorded. Among of that, the most endangered 
species is frog and mammal. Thus, has been reported by president of 
International Union for Conservation of Nature (IUCN),3 Valli Moosa in 
the opening of four-yearly world conservation congress recently in 
Barcelona Spain.
4
 
 Indonesia is a large country with the highest number of Moslem 
communities around the world. Otherwise, this country also has a lot of 
incredible biodiversity. Because of that, Indonesia is on the important 
position in biodiversity map in the world and known as the one of mega 
                                                          
1
 Ali Yafie, Menggagas Fiqih Sosial, Mizan, Bandung, 1994, p. 140 
 
2
 Species is a class of individuals having some common characteristics or qualities; 
distinct sort or kind. Random House, Webster’s College Dictionary, USA, 2001, p. 1176 
3
 IUCN, International Union for Conservation of Nature is a network of governments, 
non-governmental organizations (NGOs),scientists and other conservation experts, joined 
together to promote the protection and sustainable use of living resources. Founded in 1948, 
IUCN has more than 450 member governments and NGOs in over 100 countries. IUCN, UNEP, 
WWF, FAO, and Unesco, World Conservation Strategy, IUCN, UNEP, WWF, 1980, p. 77 
4
 Lajnah Pentashihah Mushaf Al-Qur’an Badan Litbang dan Diklat Departemen Agama 
RI, Pelestarian Lingkungan Hidup (Tafsir Al-Qur’an Tematik), Lajnah Pentashhihan Mushaf Al-
Qur’an, Jakarta, 2009, p. 211 
2 
 
 
 
diversity country, in the second position after Brazil in the wealth of 
biodiversity.
5
 But all of them were damaged by human activity. 
Thousands and even tens of thousands of species and millions of unique 
populations thought to be extinct in the next decade.
6
 
ََرَهَظ َُداَسَفْلا َِف َِّر َبْلا َِرْحَبْلاَو َابِ َْتَبَسَك يِدَْيأ َِساَّنلا َْمُهَقيِذُِيل ََضْع َب يِذَّلا اوُلِمَع َْمُهَّلَعَل 
ََنوُعِجْر َي (14) 
The Meaning: Evil (sins and disobedience to Allah) has appeared on 
land and sea because of what the hands of man earned (by oppression 
and evil deeds), that He (Allah) may make them taste a part of that 
which they have done, in order that they may return (by repenting to 
Allah, and begging His Pardon). (Q.S.Al-Ru>m: 41)
7
 
     M.Quraish Shihab in his book Tafsir Al-Misbah, Pesan, Kesan, dan 
Keserasian Al-Qur’an said, that verse mentions about land and sea as the 
place of damage (fasad) for example; murdering and robbing. It also 
means that those two places has damaged, unbalanced, and less of benefit. 
The sea had been polluted, many fishes dead, and had few output. 
Meanwhile, the land was in long dry season. ʾIbn ‘Asyur interprets that 
nature was created by God in a balance system, proper with human life. 
But, human conducted the damages until disturbing the equilibrium 
system whether in land or sea. In the end, all of sins and violations 
(afasād) will torture human. Basically, God was created all of creations in 
                                                          
5
 Fachruddin M. Mangunjaya, Konservasi Alam dalam Islam, Yayasan Obor Indonesia, 
Jakarta, 2005, p. xxi 
6
 According to Birdlife, we have 1584 kinds of beautiful and useful birds. But at the 
same time, most of its habitation is almost lose, because our country has many societies. 
Automatically, we need a lot of area. Then, there is transmigration. Transmigration scheme 
requires for every patriarch to be given two hectare areas and ¾ is opened by government. It is 
occurred in many regions in Indonesia. Because of that occurred two things: animal or plant lose 
or vanish. But perhaps, the more lose out is animal and plant habitation, they extinct to fulfill the 
necessity of area. It is also because we over crop them. Perpustakaan Nasional, Fiqih Lingkungan 
(Fiqih al-Bi‘ah), Conservation International Indonesia, Jakarta, 2006, p. 14 
7
 Muhammad Muhsin Khan and Muhammad Taqi-ud-Din Al-Hilali, Interpretation of the 
Meanings of the Noble Qur’an in the English Language, Dar-us-Salam Publication, Saudi Arabia,  
1999, p. 533 
3 
 
 
 
interrelation and balance. If there is damage in a part of creations, it will 
damage the equilibrium system of nature.
8
 
International wildlife trade grows quickly. At least 40.000 primates, 10 
million of reptile’s skins, 90.000 Africa’s elephants are sold as exotic 
things such as bag, shoes, mantle and waistband. The price may increase 
costly, especially for extinct animal. Maleo (Megapodius spp, a type of 
jungle fowl that buries its egg) can be offered 8 to 10 million rupiah. 
Asian rhino’s horn cost becomes 52 million rupiah per kilogram in 
Taiwan. And in Japan, snow leopard mantle cost can be 248 million 
rupiah.
9
 Clearly, the existence of certain wildlife populations in their 
natural habitat is very lacking now. If illegal animal trading is not 
avoided will increase the animal extinction list. In turn, the integrity of 
ecosystem and equilibrium ecology is disturbed. 
     Human are also proud of their own harshness. Taking its picture and 
uploading in social media like facebook and twitter.10 That’s only for 
their own necessities, without think that animals have to be life and kept 
as a part of linking food. 
     In the past, environment had not caused problems and not problematic. 
Environment was still friends and had optimum capacity for humans and 
other creatures. The tradition of human consumption was still awake 
(enough to eat), so there was no exploitation of animals. They lived in 
                                                          
8
 M. Quraish Shihab, Tafsir Al-Misbah, Pesan, Kesan, dan Keserasian Al-Qur’an, Vol. 
10, Lentera Hati, Jakarta, 2012, p. 237-238 
9
 Fahruddin M. Mangunjaya, Hidup Harmonis Dengan Alam, Yayasan Obor, Jakarta, 
2006, p. 45 
10
 On June 2014, Social Media Facebook in Indonesia was shocked by a photo about 
black Sulawesi’s monkey (Macaca Niagara, in Minahasa it was called by Yaki) which had been 
slaughtered. The owner of its account was David Pia. Unhappily, He was a forest police by 
looking at his photo album which wears forest police uniform. He got fulminations from 
Indonesian society, especially from environment and conservation activist. They hoped that 
David would get sanction, or was brought to the prison. Ronny Adolof Buol. 2014. Unggah Foto 
Sembelih Monyet di Facebook, Pria ini Dikecam. Retrieved on 09 August 2014 from 
http://regional.kompas.com/read/2014/07/14/10105841/Unggah.Foto.Sembelih.Monyet.di.Facebo
ok.Pria.Ini.Dikecam. 
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prosperity. While in modern times instead of animal welfare becomes a 
big problem. In fact, the problem has become a global serious concern.
11
 
     Without serious efforts to curb extinction because of human, the 
species that describe the natural environment such as the giant panda, 
butterflies, birds singing and the pope will be lost forever from the natural 
habitats on earth. Losses of species that are not known by human will also 
eliminate the role of these species in maintaining the biological 
communities, and will eventually cause damage to the planet and human 
habitation.
12
 Now, scientists realize that there are many biodiversity 
threats especially for animals. Therefore we need to find a way together 
to stop the destruction of ecosystems through conservation, that is the act 
of preserving resources from decay, loss, or injury.
13
 
                                                          
11
 At an international conference in Paris in March 1921 has been established the world 
animal organization. The need to combat the animal disease at global level has supported to 
create an organization called Office International des Epizooties which is abbreviated by OIE, 
which was formed through international treaties and signed on January 25, 1924 in Paris. 
Retrieved on 07 September 2014 from  
http://kesehatanduniatika.wordpress.com/2011/10/13/mengenal-organisasi-kesehatan-hewan-
dunia/ 
Besides, some conference which are established for caring and protecting animal in the 
world are; Convention on International Trade in Endanger Species (CITES) in 1973, Convention 
on Conservation of Migratory Species of Wild Animal (CMWA) of known as Bonn Convention 
in 1979, Convention on Conservation of Antarctic Marine Living Resources, International 
Convention for regulation of Whaling, International Convention for the Protection of Bird and 
the Benelux (Belgium/Netherland/Luxemburg) Convention Concerning Hunting and the 
Protection of Bird, Convention on the Conservation and Management of Highly Migratory Fish 
Stocks in Western and Central Pacific Ocean.  
12
 Mochammad Indrawan, Richard B. Primack, and Jatna Supriyatna, Biologi 
Konservasi, Yayasan Obor Indonesia, Jakarta, 2007, p. 2 
13
 Edward N. Teall and C. Ralph Taylor, Webster’s Illustrated Dictionary, Books, Inc, 
New York, 1958, p. 134  
Surely, conservation has to be based on ethical principles, they are: 
1. The diversity of species and communities must be protected. Generally, most of people 
also enjoy the benefits of biodiversity. Hundreds of millions people visit to the zoo, 
national parks, botanical gardens and aquariums each year. It is evidence of a general 
public interest to observe unique and attractive species and biological communities. 
2. The extinction of species and population in over has to be avoided. Besides, it is a 
normal process in nature. Commonly, losing population of a species from a location is 
gathered by new formation of population through distributing. But, cause of human 
activity the level of extinction increases hundredfold. It does not followed by new 
population or species increasing. 
3. The diversity of ecology has to be kept. Many precious and unique things of biodiversity 
are only found in natural environment. For example; plants with strange flowers which 
are pollinated by specific insects. When animals and plants are separate and isolated, 
5 
 
 
 
     Al-Qur’a>n and h}adi>th explains that animal has to be regarded as good 
like the other creations. Al-Qur’a>n explains more detail that animal 
cruelty is equivalent to human cruelty. Good animal care will be 
considered as righteousness which equivalent to human righteousness.
14
 
Not showing brutality for animal like some cases before. Human is 
demanded for loving and regarding animal naturally, for keeping 
ecology
15
 and ecosystem
16
. Because of switching off a chain-link will 
make unbalancing life. So, conserving animal for saving ecosystem is 
valuable work. 
Every activity impacts its environment. On the other ways, the 
environment impacts its activity. By ecology, nature is seen as the fabric 
of life systems interlinking with each other. Every living creature is in a 
process of adjustment (adaptation) in living systems which are influenced 
by climate, region (geographical), and complex environmental biota. This 
system ensures the continuity of life on earth.
17
 
                                                                                                                                                               
such as in zoos and botanical gardens, species relationship does not happen again. 
Although some diversity of biological species is preserved in botanical gardens, the 
ecological complexities that occur in their natural communities will be lost, without 
preservation of their natural habitat. 
4. The evolution must continue. Adaptation in evolutionary process leads in formation of 
new species and increase biodiversity. Therefore, the population should be allowed and 
even encouraged to continue its development in nature. Man-made processes that limit 
or even inhibit the populations to evolve should be avoided. When they can’t survive in 
the wild, in captivity preservation becomes important. But that will decide the process 
of natural evolution of species. If released into the wild, captive-bred species were not 
necessarily able to adapt, let alone survive in the wild. 
5. Biological diversity has intrinsic value. Despitefully, giving economic value, scientific, 
and aesthetic for humans, species and biological communities. When they live, they have 
their own value. This value is not only got from their historical evolution and unique 
ecological role, but also their existence. Mochammad Indrawan, Richard B. Primack, and 
Jatna Supriyatna, Biologi Konservasi, Yayasan Obor Indonesia, Jakarta, 200, p.11-12 
14
 Jeffery Hakim, Tanah dan Sabun Tanah sebagai Bahan Antimikroba Terhadap Air 
Liur Anjing, Skripsi. Fakultas Kedokteran Hewan Institut Pertanian Bogor, 2008, p. 6 
15
 Ecology came from oikos which means home, then meant by household, and logos 
(knowledge), and according to Webster’s College Dictionary said that ecology is the branch of 
biology dealing with the relations and interactions between organism and their environment. 
Random House, Webster’s College Dictionary, Random House, USA, 2001, p. 390 
16
 Ecosystem is a system formed by the interaction of a community or organisms with its 
environment. Random House, Webster’s College Dictionary, Random House, USA, 2001, p. 390 
17
 Daud Silalahi, Hukum Lingkungan dalam Sistem Penegakan Hukum Lingkungan 
Indonesia, Alumni, Bandung, 1992, p. 2 
6 
 
 
 
     Yusuf Qardlawi said in his book Riʿāyat al-Biʿah fi> Sharīʿat al-Islām 
that every animal has right for being regarded as good. There are things 
why we have to protect animal in Islam; the first, because animal are 
suffer creation, each creation needs them (relationship). It belongs to 
essential need for human and other biodiversity. Because of that we have 
to protect them as effort for looking for God willing. The second, animal 
have right. They are as kind of important link in environment whether 
tame or livestock.
18
 
     Dealing with Qardlawi’s opinion, Mujiyono Abdillah said that the law 
of environment is based on goodness (Mas}lahah al-Biʿah).19 Animal is a 
part of biodiversity and protecting it is obligation.
20
 Biodiversity is 
important element of environment which can’t be separated. In other 
words, environmental conservation is also focused on biodiversity, not 
only conserving ecosystem. In this case, it is forbidden to damage and 
vanish animal and other endangers and unique plants like horned 
rhinoceros, orangutan, oriole bird, rafflesia, garden sea and its biota. 
There will be punishment in environmental crime.
21
 
     Almighty God loves all of His creations. Give them the prosperity for 
equilibrium ecosystem. 
اَمَو َْنِم ٍَةَّباَد َِف َِضْرَْلْا ََّلِّإ ىَلَع ََِّللّا اَه ُقِْزر َُمَلْع َيَو َُماَىَّرَق َتْس اَهَعَدْو َتْسُمَو  َلُك َِف ٍَباَتِك ٍَيِبُم 
(6) 
The meaning: And no moving (living) creature is there on earth but 
its provision is due from Allah. And he knows its dwelling place and 
                                                          
 
18
 Yusuf Qordlowi, Ri’āyah al-Biʿah fi Sharīah al-Isla>m, Muʾassasah al-Bait al-
Ma>likiyyah li al-Fikr al-Isla>m, Yordania, 2010, p. 21 
 
19
 UU No.5 year 1990 about UU of environmental protection refers to principle of 
environmental protection which is more ecologic and expectable. 
20
 That is based on al-Qur’a>n sura>h: al-ʾAnʿa>m: 41, al-Fa>t}ir: 27-28, al-Maʾ >idah: 32 
21
 Mujiyono Abdillah, Fikih Lingkungan (Prototype Studi Islam Kontemporer Bidang 
Lingkungan), Walisongo Press, Semarang, 2005, p. 16-18 
7 
 
 
 
its deposit (in the uterous of grave). All is in a clear book (al-Lauh al-
Mahfu>z} – the Book of decrees with Allah). (Q.S.Hu>d: 6)22 
     The prosperity of animals has been guaranteed by God, whenever and 
wherever they are, in a hidden place or a dark place. Supporting by 
equilibrium ecosystem, a wild animal that does not has food’s stock can 
survive in earth because of God blessing. They do not afraid of starvation.  
     Likewise, h}adi>th as the second guidance for Moslem also explain about 
the spirit of conservation, they are: 
َأَانَر َبْخ َُدَّمَُمُ َُنْب َِدْبَع ََِّللّا َِنْب ََدِيَزي َُِئرْقُمْلا ََلَاق اَن َث َّدَح َُناَيْفُس َْنَع ٍورْمَع َْنَع َُصٍَبْيَه ََلْوَم 
َِنْبا ٍَرِماَع َْنَع َِدْبَع ََِّللّا َِنْب ٍورْمَع ََّنَأ ََلوُسَر ََِّللّا ىَّلَص ََُّللّا َِوْيَلَع ََمَّلَسَو ََلَاق اَم َْنِم ٍَناَسْنِإ ََلَت َق 
ًاروُفْصُع اَمَف اَه َقْو َف َِْيَِغب اَهِّقَح ََّلِّإ َُوََلأَس ََُّللّا ََّزَع ََّلَجَو اَه ْ نَع ََليِق َاي َُسَرََلو ََِّللّا اَمَو اَهُّقَح ََلَاق 
اَهَُبََْذي اَهُلُكْأَي َف ََلَّو َُعَطْق َي اَهَسْأَر يِمْر َي َاِبِ.
23
 
The meaning: Narrated from Muhammad ʾIbn  ʿAbdillah ʾIbn  Yazīd 
al-Muqri’, he said that Sufya >n narrated to us from ‘Amr from S}uhaib, 
maula> ʾIbn ‘A>mir from ‘Abdillah ʾIbn  ‘Amr that The Messenger of 
God said: Not a man to kill sparrows and other larger birds without 
their rights, but God will question it. It said: O Messenger of Allah, 
what is right? He replied: slaughter, then eat, and not cut his head and 
cast it.  
َانَر َبْخَأ ُوَبأ َِدِيلَوْلا اَن َث َّدَح َْعُشَُةَب َِنَث َّدَح َُلاَه ْ نِمْلا َُنْب ٍورْمَع ََلَاق َُتْعَِسَ ََديِعَس ََنْب ٍَْي َبُج َُلوُق َي 
َُتْجَرَخ ََعَم َِنْبا ََرَمُع َِف ٍَقِيرَط َْنِم َِقُُرط َِةَنيِدَمْلا اَذَِإف ٌَةَمْلِغ ََنوُمْر َي ًَةَجاَجَد ََلاَق َف َُنْبا ََرَمُع 
َْنَم ََلَع َف اَذَى اوُقَّرَف َت َف ََلاَق َف ََّنِإ ََرََلوُس ََِّللّا ىَّلَص ََُّللّا َِوْيَلَع ََمَّلَسَو ََنَعَل َْنَم َُلَِّثُيُ َِناَو ََيْلِْاب.24 
                                                          
22
 Muhammad Muhsin Khan and Muhammad Taqi-ud-Din Al-Hilali, Interpretation of 
the Meanings of the Noble Qur’an in the English Language, Dar-us-Salam Publication, Saudi 
Arabia,  1999, p. 290 
23
 An-Nasā’i>, Sunan an-Nasā’i>, No. 4274, Kitāb al-Ṣayd wa al-Dhabaih} in CD-ROM 
Mausūʿah al-h}adīth al-Sharīf al-Kutub al-Tisʿah, Global Islamic software Company, 1997. 
24
 Al-Da>rimi>, Sunan al-Da>rimi>, No.1891, Ba>b al-Nahyu ‘An Mut }all‘ah al-H{ayawa>n in 
CD-ROM Mausū’ah al-h}adīth al-Sharīf al-Kutub at-Tis‘ah, Global Islamic software Company, 
1997. 
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The meaning: Narrated from ʾAbu> Wali>d to us, from Shu’bah to me, 
al-Minha>l bin ʿAmru, he said: I hear Sa’id ʾIbn  Jubair said; I go out 
with ʾIbn ‘Umar through a way in Medina. Suddenly, we meet 
children who throw at a chicken. Then ʾIbn ‘Umar said: ‚Who did it?‛ 
they only separate. ʾIbn ‘Umar said; ‚Indeed, Rasu>lullah s}allallahu 
‘alaihi wasallam has curse the people who torture animal. 
اَن َث َّدَح َُدَّمَُمُ َُنْب َِءَلََعْلا َانَر َبْخَأ ََيَْيَ َُنْب ََمَدآ ََعَْن ََةَبْطُق َِنْب َِدْبَع َِزِيزَعْلا َِنْب ٍَهاَيِس َْنَع َِشَمْعَْلْا 
َْنَع َِبَأ ََيَْيَ َِتاَّتَقْلا َْنَع ٍَدِىاَُمُ َْنَع َِنْبا ٍَساَّبَع ََلَاق : ىَه َن َُلوُسَر ََِّللّا ىَّلَص ََُّللّا َِوْيَلَع ََمَّلَسَو 
َْنَع َِشِيرْحَّتلا ََْي َب َِمِئاَه َبْلا.25 
The meaning: Narrated from Muhammad bin al-‘Ala>, from Yah}ya> bin 
ʿAdam, from Qut}bah bin ʿAbdul ʿAzi>z bin Siya>h, from al-’Amash, 
from ʾAbu Yah}ya> al-Qatta>t, from Muja>hid, from ’Ibn ʿAbba>s, He said 
: ‚Rasu>lullah SAW prohibit to cockfighting livestock.‛ 
Those ah}ādi>th show that animals have to be kept from extinction and 
loved. Islam prohibits of animal murder without benefit. Therefore by 
exploring a certain h}adi>th which talk about animal and its conservation, 
expect to give contribution in preserving and preventing animal crime 
reaching ecological equilibrium. 
B. Research Question: 
     Based on the background above, the problem of this research is 
defined as follows: 
1. What is the concept of animal conservation in the light of Prophet 
Muhammad in his h}adi>th? 
2. What is the relevance of those concept to current context and how to 
actualize it? 
C. Aim and Significance of Research: 
1. Aim Of Research: 
                                                          
25
 ʾAbu> Da>wud, Sunan ʾAbu> Da>wud, No.2199, Ba>b fi> al-Tahri>sh baina al-Baha>’im in CD-
ROM Mausū’ah al-h}adīth al-Sharīf al-Kutub at-Tis‘ah, Global Islamic software Company, 1997 
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     From the research questions above, the researcher sets some aims 
as follow: 
a. To know the concept of animal conservation in the light of 
Prophet Muhammad in his h}adi>th 
b. To know the relevance of  that concept to current context and how 
to actualize it 
2. Significance of Research: 
a. This research is expected to give a practical value toward animal 
conservation based on Prophet Muhammad tradition (h}adi>th) 
b. The result of this research is expected to contribute in developing 
study about h}adit>h especially and study about Islam generally 
D. Prior Research 
     Talking about animal conservation relates to environment problem. 
Because in environment context has been taught that all of ecosystem 
elements whether life or not have to be balance. Nowadays, the animal 
problem still runs and only gets a little care. 
     There are many researchers which told about the theme, they are: 
1. A thesis under the title ‚Command on Killing Animal (A Thematic 
Study of H}adi>th)‛ written by Munfarid. This opus tries to 
comprehend two ah}a>di>th toward command on killing animal (crow, 
falcon, mouse, scorpion, dog, lizard, and snake) and protecting animal 
as a part of link for equilibrium ecosystem. The result said that this 
killing command not only covers theological aspect, but also 
impacting the environment. Killing animal is only allowed by prophet 
if the animal harms or damages human, because one of Islamic 
teaching has been meant to repel the damage. This means that it is not 
true for hunting and killing dangerous animal intentionally that not 
injure or harm everyone. This research will help researcher completing 
this study about animal conservation in h}adi>th. 
10 
 
 
 
2. A thesis by Dani Hidayat, ‚Binatang dalam Al-Qur’an‛. This thesis 
analyze about animals in the Qur’an by  thematic method. All of 
verses which related to the term of animals are collected and taken to 
be researched. It also mentions the advantages or disadvantages of 
animals, which one is allowed or prohibited to eat, and etc. The 
different from this thesis research is about h}adi>th study that focus on 
animal conservation, the way of Prophet Muhammad protects 
animals. 
     Looking at the prior researches above, the researcher concludes 
that there is no study about animal conservation based on h}adi>th 
perspective comprehensively, starting from sanad and matan, 
historical background, implication for another aspects, 
contextualization in the current era. Therefore, in this case the 
researcher still needs to pursue the previous researches, with the 
expectation that there is a solution for the problem as explained 
before. 
E. Research Method 
1. Type of Research 
     This research constitutes qualitative research
26
 which is based on 
bibliographical observation (Library Research). In this research, the 
sources of data are written texts relating to the topic. The method 
which is used is thematic method
27
 by gathering some ah}a>di>th which 
                                                          
26
 According to Banister, Qualitative research is: (a) an attempt to capture the sense that 
lies within, and that structures what we say about what we do; (b) an exploration, elaboration and 
systematization of the significance of an identified phenomenon; (c) the illuminative 
representation of the meaning of a delimited issued or problem. He adds that the essence of 
phenomenon is not outcrop or hidden. Every individual who give meaning of phenomenon is not 
easy to explain its meaning directly. Quantitative research can open the cover and catch 
something which is meant by individual with all of its special character. So that meaning can be 
understood easily and simply. 
27
 According to A. Hasan Asy’ari Ulama’i, the systematic step for understanding h}adi>th 
by thematic method are: 
1. Choosing a certain topic. Then search h}adi>th bases on appropriate key word (according 
to the topic). This step is usually called by takhri>j al-h}adi>>th, the method for showing or 
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have correlation toward animal conservation in Kutub al-Tisʿah, then 
classifying and analyzing it. The approach which is used is by 
hermeneutical and historical analysis, to determine the validity and 
authenticity of h}adi>th. The way is by using some methods compiled 
by ulamā’ al-h}adi>th such as the continuity of sanad28, all narrators 
must be ‘adi>l29 and d}a>bit}30, and dodged from shudhu>dh31 and ’illah32. 
                                                                                                                                                               
suggesting h}adi>th and its original place in original source. Then, for research necessity, 
it will be also explained about the quality of h}adi>th. 
2. Gathering h}adi>th which is suitable with key word and analyzing the quality of every 
h}adi>th. After that, it is usually ended by conclusion about sah}i>h or d}aʿi>f of h}adi>th. 
3. Arranging h}adi>th in a complete framework by answering the questions with 5 W 1 H 
(what, when, where, why, who, and how). Then conclude it, bases on full understanding 
of framework. But this method has a weakness, it may come a partial, wrong, and 
mislead understanding, and make danger for self and other. A. Hasan Asy’ari Ulama’i, 
Metode Tematik Memahami Hadist Nabi SAW, Walisongo Press, Semarang, 2010, p. 
61-67 
28
 The meaning of continuity of sanad is every narrator in sanad h}adi>th receives the 
riwa>yah al-h}adi>th from of the previous nearest narrators; this situation lasted until the end of 
sanad h}adi>th. M. Syuhudi Ismail, Kaidah Kesahihan Sanad Hadis Telaah Kritis dan Tinjauan 
dengan Pendekatan Ilmu Sejarah, PT.Bulan Bintang, Jakarta, 1995, p. 127-128 
Muhammad Musthafa Azami has defined eight methods of tahammul wa al-ada>’, they 
are: 
1. Sama’ : that is reading by the teacher to the students. 
2. ‘Ard : reading by students to teachers or by a certain man called a ‘Qari, and other 
students compared ah}adi>th with their books or only listened attentively. 
3. ’Ijāzah : to permit someone to transmit ah}adi>th or book on the authority of the scholar 
without reading by any one. 
4. Munāwalah : to hand someone the written material to transmit. 
5. Kita>bah : to write ah}adi>th for someone. 
6. ’I’lām : to inform someone that informer has permission to transmit certain material. 
7. Was}iyah : to entrust someone the book which may be transmitted on the authority of the 
one who entrusted the books. 
8. Wajādah : to find some books or ah}adi>th written by someone just as we nowadays 
discover some manuscripts in a library or somewhere else. M. M. Azami, Studies in 
Hadith Methodology and Literature, American Trust Publications, America, 1997, p.16.  
  
29
 ‘Ada>lah is like gathering a few things, are: Islam, mukallaf, implement the provisions 
of religion, and maintaining muru‘ah. Fatchur Rahman, Ikhtisar Musthalahul Hadits, Offset, 
Bandung, 1974, p. 120 
30
 According to’ Ibn H{ajar al-’Asqala>ni> and as-Sakhawi>, describing as d}a>bit} is a person 
who has strong memory about what has been heard and is able to deliver such that memory 
whenever he wills. Fatchur Rahman, Ikhtisar Musthalahul Hadits…p. 121 
31
 Shadh is not caused of: a. individual aloneness (narrator) in sanad h}adi>th, or known as 
h}adi>th fard} mut}la>>q, or b. the narrators are not thiqqah. A h}adi>th may be called by shudhu>dh if: a. 
the h}adi>th has more than one sanad, b. the whole of narrators of h}adi>th is siqqat, and c. matan and 
or sanad h}adi>th are contradicting. M. Syuhudi Ismail, Kaidah Kesahihan Sanad Hadis…p. 139 
32
 ’Illah h}adi>th is a hidden illness; it can blot and damage al-h}adi>th al-s}ahi>h. Thus, if 
there is infixion in matan h}adi>th, it is also called by ’illah. Fatchur Rahman, Ikhtisar Musthalah 
Hadis…p. 122-123 
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     Despitefully, this historical analysis is intended to get the precise 
of historical fact from that h}adi>th, both micro and macro as well. This 
stage is done to avoid the stiff understanding, insufficiently to epoch 
development, and to avoid the possibility of distortion 
misunderstanding to the intrinsic meaning of h}adi>th. It is because 
many h}adi>th narrated by prophet in certain cases, local-temporal, and 
also particular so one will have no dimensioning permanent and 
universal. 
     The using of hermeneutics
33
 is because these study bounding up 
with interpretation. In interpretation, text and context gets dialectic. 
Hence, in understanding text and context dialectic, it is required 
hermeneutic as approach. 
     There are many steps in operating hermeneutic h}adi>th, they are: (a) 
understanding from the language aspect, (b) understanding historical 
context, (c) correlating systematically and comprehensively and 
integral from other data, (d) using text and maintaining its basic idea, 
(e) analyzing with cognitive analysis such as social, politics, cultures, 
economy (according to the problem which is assessed) and concerning 
its relevance with current context.
34
 
     Hermeneutics h}adi>th requires an intensive dialog between text 
h}adi>th as inheritance of the past with interpreter and its audience in 
nowadays. Like a movement, hermeneutics h}adi>th moves from 
nowadays with its horizon to the past where the text of h}adi>th rises 
with its horizon. Then, the past gathered with its horizon moves to 
nowadays with its horizon.
35
 
                                                          
33
 Hermeneutics firstly introduced in western culture (Europe) using Latin hermeneutical 
by a theologian from Strasbourg, Johann Dannhauer. He used it in a definition as discipline which 
is needed by all of knowledge basing on text. Inyak Ridwan Muzir, Hermeneutika Filosofis Hans-
George Gadamer, Ar-Ruzz Media, Yogyakarta, 2012, p. 60  
  
34
 Nurun Najwah, Ilmu Maa`ni Hadith: Metode Pemahaman Hadith Nabi, Teori dan 
Aplikasi, Cahaya Pustaka, Yogyakarta, 2008, p. 18-19  
35
 Musahadi HAM, Hermeneutika Hadis-Hadis Hukum Mempertimbangkan Gagasan 
Fazlur Rahman, Walisongo Press, Semarang, 2009, p. 133 
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2. Sources of Data 
     To finish this research, the researcher needs many representative 
data in order to get aim and significance of this research. The sources 
of data will be classified into two types, they are: 
a. Primary Data 
     Primary data is data which directly collected by the researcher 
from the primary source. That is h}adi>th related to animal 
conservation. Intended primary data are kutub at-Tis‘ah which 
contains of S{ahi>h al-Bukha>ri>, S{ahi>h al-Muslim, Sunan al-Tirmidhi>, 
Sunan al-Nasa>’i >, Sunan ’Abu> Da>wud, Sunan ʾIbn Ma>jah, Musnad 
’Ahmad bin H{anbal, Muwat}t}a’ ’Ibn Ma>lik, and Sunan al-Da>rimi>. 
To make easy in researching that book, after finding that h}adi>th, 
the researcher applies a help from books and computer software 
which is referred and confirmed to the original books. They are 
Mu‘jam al-Mufahras li ’Alfa>z} al-H}adi>th al-Nabawi> al-Shari>f 
written by Wensinck, CD-ROM Mausu>‘ah al-H}adi>th al-Shari>f al-
Kutub at-Tis‘ah, and CD-ROM Maktabah al-Sha>milah. 
b.  Secondary Data 
     Secondary data refers to the data which supports the 
explanation primary source. The secondary data of this research is 
taken from many literatures of books, journals, papers, magazines, 
newspapers, and websites which talk and discuss about animal 
conservation. The researcher also uses some dictionary which 
explains a certain word or h}adi>th such as Lisa>nul ‘Arab, al-
Munawwir, Jhon Echol’s Dictionary, Longman Advance American 
Dictionary, Oxford Learning Pocket Dictionary, Webster’s 
College Dictionary. 
3. Collecting Data 
     Because this research is bibliographical research, the collecting 
data is supported by books, websites, journals, magazines, 
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newspapers, and papers relating to the topic. The research also 
explores several previous researches finding by the expert who have 
discussed the same topic. 
4. Technique of Analyzing Data 
     The technique of analyzing data is compiled and classified are: 
first, exploring a certain h}adi>th about animal and its conservation in 
Kutub at-Tis‘ah. Second is classifying those ah}a>dith with their 
qualities. Third, reading and understanding those ah}a>dith with 
hermeneutical and historical analysis stated before. 
 
F. Structure of Writing 
     To make easy for understanding the whole of contains in this research, 
it is necessity to use structure of writing, and approximately they are: 
 Chapter I, this chapter consists of background, formulation of 
problems, the aim and significance of research, prior research, research 
method, and the last structure of writing. 
     Chapter II, it steps for understanding more about animal and its issues. 
This chapter contains of information about animal conservation concept 
based on observation and also mentions the modern strategy of animal 
conservation. 
     Chapter III is discussing about the term of animal and what relates to 
animal treat in h}adi>th which indicate the spirit of animal conservation. It 
will explain the prophet effort in conserving animal and also observing 
about the quality of sanad and matan. 
     Chapter IV is about analysis that focused on analyzing the relevance 
of text and context. It supposes to know how to actualize and apply 
h}adi>th (prophet tradition) in recent era, called by living sunnah. 
     Chapter V, this chapter consists of conclusion and suggestions for the 
next research. There will be an explanation about the result of this 
research. 
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CHAPTER II 
ANIMAL AND ITS CONSERVATION 
 
A. Definition of Conservation 
     Etymologically, conservation means conserve and protect something 
regularly to prevent damage and loss by preserving; preservation; 
conservation. – natural resources: natural resources management by 
using it wisely and ensuring its continuity of supply, while maintaining 
and improving its quality of value and diversity. – soil: soil management 
for saving from soil erosion.
1
 While thesaurus gives a brief that 
conservation means maintenance, protection, preservation.
2
 
     Another meaning of conservation can be found in many dictionaries. 
Term conservation as noun means: 
1. The act of conserving, prevention of injury, decay, waste, or loss; 
preservation. 
2. The controlled utilization or official supervision of natural resources in 
order to preserve or protect them or to prevent depletion. 
3. The restoration and preservation of works of art.3 
     In Oxford dictionary, conservation has several meanings: 
1. The protection of the natural environment: to be interested in wildlife 
conservation. 
2. The act of preventing something from being lost, wasted, damaged, 
and destroyed: to encourage the conservation of water/fuel.
4
 
                                                          
1
 Departemen Pendidikan Nasional, Kamus Besar Bahasa Indonesia Fourth Edition, 
PT.Gramedia Pustaka Utama, Jakarta, 2008, p. 726 
2
 Eko Endarmoko, Tesaurus Bahasa Indonesia, Gramedia, Jakarta, 2006, p. 334  
3
 Random House, Webster’s College Dictionary, Random House, New York, 1999, p. 
263 
4
 A S Hornby, Oxford Advanced Learner’s Dictionary Sixth Edition, Oxford University 
Press, Oxford, 2000, p. 261 
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     In Cambridge dictionary, conservation as noun has some meanings: 
1. The protection of plants and animals, natural areas, and interesting and 
important structures and building especially from damaging effect of 
human activity: wildlife conservation – a conservation area. 
2. Carefully using valuable natural substances that exist in limited 
amounts in order to make certain that they will be available for as long 
a time as possible: the conservation of coal/gas/oil reserves – Energy  
conservation reduces your fuel bills and helps the environment.
5
 
     In Macmillan English dictionary, conservation as noun means: 
1. The management of land and water in ways that prevent it from being 
damaged or destroyed: a wildlife conservation project ▪ of groups 
calling for the conservation of the countryside ▪ nature conservation 
habitats of considerable interest in terms of nature conservation. 
2. The careful use of energy, water, and other resources, so that they are 
not wasted or lost: energy conservation measures. 
3. Br E the protection of buildings or objects of historical importance.6 
     Conservation as we know it today is a complex activity, it may involve 
many different professionals from many different fields working towards 
the same goal. The profession of conservator, on the other hand, is a much 
more precisely defined activity: it deals with some very specific 
technicalities, while non-conservators’ conservation deals with other 
technicalities within many varied fields (law, tourism, politics, budget 
allocation, social research, plumbing, vigilance system, masonry, etc.
7
 
                                                          
5
 Cambridge University, Cambridge Advanced Learner’s dictionary Third Edition, 
Cambridge University Press, Cambridge, 2008, p. 296 
6
 Macmillan Education, Macmillan English Dictionary for Advance Learners, Macmillan, 
London, 2002, p. 294 
7
 Salvador Munoz Vinas, Contemporary Theory Of Conservation, Elsevier Ltd, Oxford,  
2005, p. 9 
According to Wikipedia Conservation may refer to some main usages: 
1. Conservation (ethic) of biodiversity, environment, and natural resources, including 
protection and management. 
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     Definitions of conservation according to several sources are: 
 Conservation means wise biosphere management for human 
purpose until getting sustainable benefits for contemporary 
generation and establishing potential for completing needs and 
aspiration of posterity generation. Their activities includes 
protection, preservation, wise use, rehabilitation, and improvement 
the quality of nature.
8
 
 Global Biodiversity Strategy explains is not just a matter of 
protecting wildlife in nature reserves. It is also about safeguarding 
the natural systems of the Earth that are our life-support systems; 
purifying the waters; recycling oxygen, carbon, and other essential 
elements; maintaining the fertility of the soil; providing food from 
the land, freshwaters, and seas; yielding medicines; and 
safeguarding the genetic richness on which we depend in the 
ceaseless struggle to improve our crops and livestock.
9
 
 Greg Yarrow said that conservation is an effort to maintain and use 
natural resources wisely in an attempt to ensure that those 
resources will be available for future generation.
10
 
 Conservation is management of air, water, soil, minerals into 
organisms including human life in order to achieve the highest 
quality of human life. Their management activity are; survey, 
                                                                                                                                                               
2. Conservation (cultural heritage) of art conservation, protection and restoration of cultural 
heritage, including work of art and architecture, as well as archaeological and historical 
artifacts. 
3. Conservation law, measurable property of isolated physical system that does not change 
as the system evolves, including conservation of energy, mass, momentum, electric 
charge, subatomic particles, and fundamental symmetries. Retrieved on 17 March 2015 
from http://en.wikipedia.org/wiki/Conservation/ 
8
 Hadi S. Alikodra, Konservasi Sumber Daya Alam dan Lingkungan Pendekatan 
Ecosophy bagi Penyelamatan Bumi, Gadjah Mada University Press, Yogyakarta, 2012, p. 36 
9
 World Resources Institute (WRI), The World Conservation Union (IUCN), and United 
Nations Environment Programme (UNEP), Global Biodiversity Strategy, 1992, p. v 
10
 Greg Yarrow, Wildlife and Wildlife Management, article. South Carolina. Clemson 
University, 2009, p. 2 
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research, administration, preservation, education, utilization, and 
training.
11
 
 According to World Conservation Strategy, conservation means 
the management of human use of biosphere so that it may yield the 
greatest sustainable benefit to present generation while maintaining 
its potential to meet the needs and aspirations of future generations. 
Thus, conservation is positive, embracing preservation, 
maintenance, sustainable utilization, restoration, and enhancement 
of the natural environment.
12
 
 American Institute for Conservation (AIC) defines conservation as 
the profession devoted to the preservation of cultural property for 
the future. Conservation activities include examination, 
documentation, treatment, and preventive care, supported by 
research and education.
13
 
     Term conservation is a word, but has many meanings depending on its 
usage and context. Thus no matter how it turns out, there is an agreement 
among the people of conservation ecology that conservation is identical to 
the protection, preservation. One of operational definitions state that 
conservation is intellect utilization.
14
 
                                                          
11
 Mella Darnasari, “Peran World Wide Fund for Nature (WWF) Dalam Konservasi 
Taman Nasional Kayan Mentarang (TNKM) di Kawasan Heart of Borneo (HOB),” E-Journal HI, 
Vol. 1 (Oktober, 2013), p. 1009 
12
 The World Conservation Strategy (WCS) formulated by the International Union for 
Conservation of Nature (IUCN), United Nations Environment Program (UNEP) and World 
Wildlife Fund (WWF) (1980), attempted to establish a broadly based philosophical definition of 
conservation as a concept. Robert Kasisi and Peter Jacobs, “Strategies and Action Plans to 
Conserve Biological Diversity: A Cultural and Scientific Challenge,” 
13
 Salvador Munoz Vinas, Contemporary Theory Of Conservation, Elsevier Ltd, Oxford,  
2005, p.13 
The American Institute for Conservation of Historic & Artistic Works (AIC) is 
the national membership organization supporting conservation professionals in preserving cultural 
heritage by establishing and upholding professional standards, promoting research and 
publications, providing educational opportunities, and fostering the exchange of knowledge among 
conservators, allied professionals, and the public. AIC has grown to over 3,500 conservators, 
educators, scientists, students, archivists, art historians. Retrieved on 21 March 2014 from 
http://www.conservation-us.org/about-us#.VQ0QU44tTDc 
14
 Mujiyono Abdillah, Agama Ramah Lingkungan Perspektif Al-Qur’an, Paramadina, 
Jakarta, 2001, p. 209 
19 
 
     Based on some conservation concepts above, can be stated that 
conservation is an effort for maintaining, preserving, and accepting the 
development change. In other words, the conservation concept always 
relates to renewing process, reusing, reducing, recycling, and refunding. 
    Here, the researcher uses term conservation which points at biological 
resource conservation study, especially related to animal conservation 
under the spirit of Islam, following the life pattern of prophet Muhammad 
(living Sunnah). Animal as a part of food chain that has to be conserve for 
maintaining the stability and continuity of equilibrium ecosystem. 
B. Animal Conservation 
     According to Kamus Besar Ilmu Pengetahuan, animals are bio life 
organism which able to move, has instincts and reacts on stimulation but 
unintelligent, for example; Goats, buffalo, and rabbits.
15
 Another 
definition said that animals are members of the animalia kingdom,
16
 
including multicellular organism
17
 that develops from an embryo formed 
from fusing haploid egg (a nucleus, cell, or organism with a single set of 
chromosomes that are not paired) and sperm. Therefore, it is not able to 
make their own food, they ingest other organisms or organic substances 
(holozoic nutrients).
18
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     Many kinds of animals have been found. There are more than a million 
or 1,2 million types. Time after time, some of them have become extinct, 
there are also newly discovered. Its amount does not include avertebrata
19
. 
In general, it can be said that there are six major groups of animals that 
have been known to mankind, namely: 1) Mammals, 2) Birds, 3) Fish, 4) 
Insects, 5) Reptiles, 6) Amphibious. Mammals, there are about 4.200 
species, 8.600 birds, 23.000 fishes, 950.000 insects, 3.000 amphibians and 
227.000 mollusks.
20
 
     Based on the way of life, animals are divided into two categories: the 
first is wild animals and the second is animals that have been cultivated. 
Wildlife animals are like forest dwellers, grassland dwellers, steppe 
dwellers, and savanna dwellers, for example; rhinoceros, tigers, elephants, 
monkeys, snakes, wild boar, an assortment of birds, insects and others. 
While livestock animals (pets) include rabbits, cats, dogs, cattle, horses, 
sheep, fish, catfish, clams, snails, and various birds. Pets are renewable 
nature because it is easier to be bred. After getting result of animal 
husbandry and fishery, people also crossbreed to find quality seeds in 
order to increase the diversity of livestock.
21
 
     All species are dependent on each other. Species interact in complex 
ways as a part of natural community. The loss of a species has high 
consequences for other members in community. When a species becomes 
extinct, then maybe the other species also destroyed, or the whole 
community becomes unstable due to the broken chain of 
interdependence.
22
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     At the last red list of threatened species from IUCN shows that 
threatened species often congregate in certain areas in the world. "The hot 
spots" today includes East Africa, Southeast Asia, and the tropical area in 
American. More than 5400 species of animals reportedly facing a high risk 
of extinction soon. Almost all cases are caused by humans. The number of 
threatened species is approximately 0,10% of All animals were identified. 
However, IUCN saw that its number was much smaller than the fact. This 
occurs because many animals in the world are not known well, so it is 
difficult to assess changes in their population. For birds and mammals, are 
more reliable data. Nearly one of every four mammals entered in critical 
danger. For birds, the numbers are 1 and 8, and 182 species of critical risk. 
Nearly 6.000 species of plants are also listed. This amount is important for 
the animals that are depend on the plants to survive.
23
 
     Look at modern world in this era is obviously indicated by 
environmental damages. It may be caused of human activity or nature 
itself. Biodiversity treat cause of human can surface some environmental 
impacts like geomorphologic change, species extinction, and etc. The 
environmental interventions which are made by humans, although looks 
small but occurred repeatedly. So that the number of its accumulation can 
be greater than natural disasters. For example, according to WWF the rate 
of deforestation's average is 2–2,5 million ha per year, by details becoming 
rubber and oil palm 160.000 ha / year, transmigration and infrastructure 
300000 ha / year, and forest fires due to natural factors 100,000 ha / year. 
From the data shows how human intervention on forests is greater than the 
forest damage caused by natural disasters.
24
 
     As the fundamental building blocks for development, biological 
resources provide the basis for local self-sufficiency. At the same time, 
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biological diversity
25
 is a global asset, bringing benefits to people in all 
parts of the world. Efforts to maintain the diversity of biological resources 
are urgently required at local, national, and international levels. 
     Nature always relates to diversity, but still state of harmony and 
balance. All natural resources, both biotic and abiotic, which can be 
utilized for human welfare is a natural resource. Animals, plants, and 
microbes are natural resources, while other abiotic factors are non-
biological natural resources. Natural resources utilization should be 
followed by maintenance and preservation of natural resources due to be 
limited.
26
 Supported by many natural resources make a lot of people try 
and tend to use the wrong way on nature. Thus, appear the environmental 
problems which are often overlooked. Even regarded as the wind. 
     In UUD republic Indonesia no.5 of 1990 about natural conservation and 
its ecosystem said that, natural resources and its ecosystem have important 
role for human life. There are strong and close interrelationship among 
each other. If a species extinct and an environment damage will disturb the 
ecosystem. The way for maintaining nature with wise use is conservation. 
     The concept of nature conservation up to now is still looking for proper 
applied form. Environmental problems began to emerge and evolve since 
the 17th century, especially after human  have faced the industrial 
revolution in Europe. Obviously, many mechanical processes and 
chemical utilizations are not friend with environment. The emergence of 
engine and fuel utilization cause pollution with serious consequences for 
natural ecosystems damage.
27
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     Certainly, there is also an ethical basis for conserving biological 
diversity, they are; 
1. The world is an interdependent whole made up of natural and human 
communities. The well-being and health of any one part depends upon 
the well-being and health of other parts. 
2. Humanity is part of nature, and humans are subject to the same 
immutable ecological laws as all other species on the planet. All life 
depends on the uninterrupted functioning of natural system that ensure 
the supply of energy and nutrients, so ecological responsibility among 
all people is necessary for the survival, security, equity, and dignity of 
the world’s communities. Human culture must be built upon a 
profound respect for nature, a sense of being at one with nature and 
recognition that nature affairs must proceed in harmony and balance 
with nature. 
3. The ecological limits within which we must work are not limits to 
human endeavor; instead, they give direction and guidance as to how 
human affairs can sustain environmental stability and diversity. 
4. All species have an inherent right to exist. The ecological processes 
that support the integrity of the biosphere and its diverse species, 
landscape, and habitats are to be maintained. Similarity, the full range 
of human culture adaptations to local environments is to be enabled to 
prosper. 
5. Sustainability is the basic principle of all social values should be 
chosen to accentuate the richness of flora, fauna, and human 
experience. This moral foundation will enable the many utilitarian 
values of nature – for food, health, science, technology, industry, and 
recreation – to be equitably distributed and sustained for future 
generations. 
6. The well-being of future generations is a social responsibility of future 
generation. Therefore, the present generation should limit its 
consumption of non-renewable resources to the level that is necessary 
24 
 
to meet the basic needs of society, and ensure that renewable resources 
are nurtured for their sustainable productivity. 
7. All persons must be empowered to exercise responsibility for their 
own lives and for the life of earth. They must therefore have full access 
to educational opportunities, political enfranchisement, and sustaining 
livelihoods. 
8. Diversity in ethical and cultural outlooks toward nature and human life 
is to be encouraged by promoting relationship that respect and enhance 
the diversity of life, irrespective of the political, economic, or religious 
ideology dominant in a society.
28
 
     Related to animals and their problem in the world, conservation is 
needed for saving the ecosystem. Animal conservation is based on some 
principles, they are: equilibrium, wise use, preservation and continuity. 
Surely, by looking at the definition of conservation is also needed to know 
the strategy of conservation. 
C. Animal Conservation Strategy 
     Large number of strategies and action plans have been prepared, at 
local, national, regional, and global levels. Some have been quite useful 
(such as the World Conservation Strategy), while others (such as the 
Desertification Action Plan) have fallen far short of expectations. In fields 
that relate to biodiversity, action plans have tended to be global (such as 
the Bali Action Plan, Marine Mammal Action Plan, and the Tropical 
Forestry Action Plan), regional (such as the various protected area action 
plans prepared by IUCN/CNPPA, or the regional plans prepared by 
WWF), or taxonomic (such as the species action plans prepared by 
IUCN/SSC).
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     According to Article 5, Chapter 1 in UU No.5 of 1990 said that 
conservation of natural resources and ecosystem through: 
1. Protection of life-support system. It is a natural process of the various 
biological and non-biological elements that ensure the continuity of 
life. When the region is naturally damaged or because of its usage or 
other causes, will be followed by planned rehabilitation for sustaining. 
2. Preservation of plants and animals biodiversity and their ecosystem. 
Preservation is conducted by maintaining the integrity of reserved 
zone
30
 in order to keep its originality. Preservation can be inside or 
outside the nature reserve zone. Preservation inside, by allowing the 
whole population of plants and animals still balance following the 
natural processes in their habitat. While preserving outside reserved 
zone, by maintaining and breeding plants and animals to avoid the 
threat of extinction. The role of this preservation is also followed by 
some prohibitions, they are: 
a. Catch, injure, kill, keep, possess, maintain, transport, buy and sell 
protected animals whether alive or dead. 
b. Buy and sell, keep, or have skin, body, or parts of it. 
c. Take, destroy, abolish, buy and sell, keep, or have eggs or nests of 
protected animals. 
d. Take, cut, possess, damage, destroy, maintain, carry, and buy and 
sell protected plant or parts of it whether alive or death. 
3. Sustainable use of natural resources and ecosystem. The natural 
utilizing can be conducted by: utilizing the reserved zone wisely 
(maintaining the function of zone), and utilizing plants and animals by 
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 Reserved zone as an effort to preserve the diversity of plants and animals and their 
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monitoring the continuity of the potential, capacity, and the diversity 
of plants and wildlife.
31
 The utilization of plants and wildlife can be 
conducted in the form of: 1). Study, research, and development, 2). 
Captivity, 3). Hunting, 4). Trade, 5). Demonstration, 6). Exchange, 7). 
Cultivation, 8).Maintenance for pleasure. 
     Greg Yarrow said that conservation activity always close to 
management strategies. Those management strategies can be passive or 
active; 
1. Passive management strategy, is sometimes used in wildlife 
management when wildlife populations dwindle to the point they are in 
danger of extinction. This management strategy is to ensure breeding 
and foraging habitat. 
2. Active management strategy, by controlling, directing, or manipulating 
animals population and/or their habitats. for increasing a population 
(by providing key habitat components such as food, shelter, and 
water), decreasing a population (by harvesting deer when they are 
damaging orchard trees or soybean crops), or stabilizing a population 
so that individuals can be removed on a continuing basis, making sure 
that enough individuals remain in the population to replace those that 
are removed (sustained yield).
32
 
     The key is that all resource management decisions are based on 
creating and maintaining sufficient habitat. This management is addressed 
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for accomplishing harmony, suitability, and balance in ecosystem 
(equilibrium ecosystem). 
     Another conservation strategy is explained in a book Biologi 
Konservasi that the best strategy for long-term preservation of biodiversity 
is by protecting the population and the natural communities in their natural 
habitat.  This local protection is known by in-situ conservation (in the 
area/habitat). However, it also can be happened that the last populations of 
endangered species are obviously too little to survive, and its number is 
constantly shrinking, despite being aided by conservation efforts. In such 
circumstances, in-situ conservation may not be effective to conserve the 
species which only a few individuals. The only way is to protect the 
remaining individuals by placing them in a place that can be monitored 
continually. This strategy is known as ex-situ conservation (excluding 
natural areas or habitats).
33
 
     Ex-situ conservation programs supplement in situ conservation by 
providing for the long-term storage, analysis, testing, and propagation of 
threatened and rare species of plants and animals and their propagules. 
They are particularly important for wild species whose population are 
highly reduced in numbers, serving as a backup to in situ conservation, as 
a source of material for reintroductions, and as a major repository of 
genetic material for future breeding programs of domestic species. Some 
ex situ facilities – notably zoos and botanic gardens - also provide 
important opportunities for public education.
34
 
     Even, the concept of animal conservation is still looking for precise 
practical form, but it strategy will always be addressed for protection, 
preservation and sustainable use. On the contrary with exploitation which 
will be finished by depletion and extinction. While, the life in Earth is a 
chain that cannot be separated. 
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     Beside those animal conservation strategies, there are some principles 
for building a sustainable living which have to be noticed: 
1. Respect and care for the community of life. This means that the coast 
and benefits of resource use, development, and environmental 
protection should be shared fairly among communities and nations and 
between our generation and those who will come after us. 
2. Improve the quality of human life. Development should enable people 
to realize their potential and lead dignified, fulfilled lives. Economic 
growth is part of development, but it cannot be a goal in itself; it 
cannot go on indefinitely. 
3. Conserve earth vitality and diversity. Development must be 
conservation-based: It must protect the structure, functions, and 
diversity of the world’s natural systems, on which our species depends. 
4. Minimize the depletion of non-renewable resources. While resources 
such as minerals, oil, gas and coal cannot be used sustainably, their 
“life” can be extended by recycling, using them more efficiently, or 
switching to renewable substitutes where possible. 
5. Keep within the Earth’s carrying capacity. There are limits to the 
carrying capacity of the Earth’s ecosystem-and to the impacts that they 
can withstand without deteriorating dangerously. Policies that bring 
human numbers and lifestyles into balance with the Earth’s carrying 
capacity must be complemented by technologies that enhance that 
capacity by careful management. 
6. Change personal attitudes and practices. To adopt an ethic for living 
sustainably, people must reexamine their values and alter their 
behavior. Society must promote values that support such an ethic and 
discourage those that are incompatible with a sustainably way of life. 
7. Enable communities to care for their own environments. For this 
happen, communities need the authority, power, and knowledge to act. 
29 
 
8. Provide a national framework for integrating development and 
conservation. A national program for achieving sustainably should 
involve all interests and seek to identify and prevent problems before 
they arise. It must be adaptive, continually redirecting its course in 
response to experience and new needs. 
9. Forge a global alliance. Global sustainably will depend upon a firm 
alliance among all countries. But lower-income countries must be 
helped to develop sustainably and protect their environments. Global 
and shared resources-especially the atmosphere, oceans, and shared 
ecosystem-can be managed only if there is a strong sense of common 
purpose and resolve. The ethic of care applies at the international as 
well as the national community, and individual levels.
35
 
     The Earth charter in Stockholm, Sweden, 1972 represents the spirit of 
animal conservation. Some commitments which become initiative for  
environmental protection, equitable human development, and peace are: 
1. Respect earth and life in all its diversity 
a. Recognize that all beings are interdependent and every form of life 
has value regardless of its worth to human beings. 
b. Affirm faith in the inherent dignity of all human beings and in the 
intellectual, artistic, ethical, and spiritual potential of humanity. 
2. Care for the community of life with understanding, compassion, and 
love 
a. Accept that with the right to own, manage, and use natural 
resources comes the duty to prevent environmental harm and to 
protect the rights of people. 
b. Affirm that will increased freedom, knowledge, and power comes 
increased responsibility to promote the common good. 
3. Build democratic societies that are just, participatory, sustainable, and 
peaceful. 
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a. Ensure that communities at all levels guarantee human rights and 
fundamental freedoms and provide everyone an opportunity to 
realize his or her full potential. 
b. Promote social and economic justice, enabling all to achieve a 
secure and meaningful livelihood that is ecologically responsible. 
4. Secure Earth’s bounty and beauty for present and future generations. 
a. Recognize that the freedom of action of each generation is 
qualified by the needs of future generations. 
b. Transmit to future generation values, tradition, and institutions, 
that support the long-term flourishing Earth’s human and 
ecological communities. 
     In order to fulfill these four commitments, need to maintain the 
ecological integrity, establish and safeguard viable nature and biosphere 
reserves, promote the recovery of endanger species and ecosystem, 
manage the use of renewable and non-renewable resources, prevent harm, 
adopt patterns of production, consumption, and reproduction that 
safeguard Earth’s regenerative capacities, human rights, and community 
well-being, advance the study of ecological sustainability. 
     In animal case, Earth’s charter tends to treat all living beings with 
respect and consideration. Prevent cruelty to animals kept in human 
societies and protect them from suffering. Protect wild animals from 
method of hunting, trapping, and fishing that caused extreme, prolonged, 
or avoidable suffering. Avoid or eliminate to the full extent possible the 
taking or destruction of non-targeted species. 
D. Urgency of Animal Conservation 
     Conservation appears because of a need to conserve natural resources, 
which the quality significantly degrade. The impact of the degradation 
caused worry and if it does not anticipated, will be harmful for humans, 
especially for the lives of future generations. 
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     Global environmental crisis today actually comes from the 
fundamental-philosophical misunderstanding or the human perspective on 
himself, nature, and man's place in the overall ecosystem. In turn, this 
perspective brings mistaken attitude towards nature. Human has mistaken 
view and placed themselves in the context of the whole universe. This is 
the beginning of human environmental disaster.
36
 
     Human as the center of the universe. Humans feel as a part of the 
environment that has advantages over other environmental elements. The 
relationship between humans and nature merely around instrumental 
relationships. Nature is seen as a tool for human necessities. This 
perspective is considered to be selfish. In turn. It is also called by 
anthropocentrism.
37
 Therefore, this perspective often makes human feeling 
free to exploit animals. Consider that animals do not have rights for filled. 
They just an object to satisfy human desires and pleasures. 
     Some human activities that threaten animals are; habitat damages, 
habitat fragmentation, habitat degradation (including pollution), global 
climate change, over-exploitation of animals for human necessities, exotic 
species invasion, increasing the spreading of diseases. The biggest factor 
of animal threat is human population growth. When the number of human 
population is not equal with natural consumption, will be caused of habitat 
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loss and degradation.
38
 Consequently, based on conservation ethics and 
sustainable living principles, all of human activities which is not suitable 
with the goal of conservation has to be left. 
     Successful action to conserve animals must address for the full range of 
causes of its current loss and damage. Because the goal of animal 
conservation is for maintaining animals and utilize them in ways that do 
not reduce the world’s variety of their genes and species or destroy their 
important habitats and ecosystems. In other word, the actions include 
saving animal, studying it, and using it sustainably and equitably. 
     Animal species and its ecosystem have to be conserved because all of 
them relate each other in complex way as a part of natural communities. 
Loss of a species causes long consequence for others in community. If a 
species losses, so other species may also loss because of it, or all of 
communities become unstable because the breaking of chain link.
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CHAPTER III 
ANIMAL CONSERVATION IN H{ADĪTH 
 
A. Animal Conservation In Prophet Era 
     Environmental crisis cannot only be understood by scientific 
perspective. Religious approach is a certain way for solving it over a long 
time period.  These problem is not only because of technology but the 
meaningless of religious value and ethic. The loss of human spiritual 
dimension becomes sign of environmental crisis. Thus, there is 
interrelation between human, nature, and religion. 
 All of religions teach their religious mankind for loving environment 
including Islam. It becomes the measure of human believe. The quality of 
human believe can be looked at the way how they behave others.
1
 The 
religious mankind should realize that the relationship between God and 
human not only looked at their common worships but also how they 
behave others. 
 Islam teach mankind for applying the moral values by examining it 
from al-Qur’a>n and Sunnah. That values involve all of prohibitions and 
punishments for human who damage environment.
2
 The interest of 
Sunnah towards environment and its resource more explained in detail. 
Because al-Qur’a>n only put the global basics and principles. While 
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Widianarko, ‚Cinta Lingkungan dalam Perspektif Katholik‛, essay in seminar on 14 November 
2014 
2
 Bahagia, Manusia, Lingkungan Alam, dan Pembangunan, SUKA Press, Yogyakarta, 
2013, p. 145 
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Sunnah addresses for explaining and describing in the form of law, 
directing to partial things and various specific explanations.
3
 
 Prophet Muhammad as uswah al-hasanah surely always gives good 
example for the companions through his words, acts, and decisions. 
Indeed, he had taught Moslems for fulfilling animal rights and loving 
them. Building a deep awareness that humans are bounded in a circle of 
life, having interrelation. Humans need plants and animals for foods, 
plants absorb nutrition of animal and human that die and be decomposed 
by microorganism, animals also need plants as foods. Those cannot be 
separated and have to be protected in balance. 
 In introduction has been described that unfortunately in current era 
most of animal problems caused of humans. They are exploited and 
hunted without ecological consideration. The animals become extinct and 
affect the stability and integrity of food chains in ecosystem. However, 
the opportunity of organisms to survive and breed is not determined by 
the physical power but by the power of relationship between each others.  
 If studying h}adīth, will be found that the prophet had taught Moslems 
to fulfill the animal rights. Means that the violation of animal rights had 
existed since previous era, and the doctrine to fulfill the animal rights had 
existed too. A long time before the exploitation of nature getting worse. 
Unfortunately, humans are too complacent to get the benefit only from 
animals or nature by exploiting them all out.
4
The animal abundance 
should make human use it wisely considering its sustainability, and also 
protect and preserve it. Those are the important purpose of conservation. 
     In this case, conservation as one of way to solve animal problems is 
really has a breath with h}adīth teachings for actualizing a good living in 
the world. Maintaining the integrity of nature and ecosystem. The whole 
                                                          
3
 Yusuf Al-Qardhawy, As-Sunnah Sebagai Sumber IPTEK dan Peradaban Trans. 
Setiawan Budi Utomo, Pustaka Al-Kautsar, Jakarta, 1998, p. 176 
4
 Bahagia, Manusia, Lingkungan Alam, dan Pembangunan, SUKA Press, Yogyakarta, 
2013, p. 4 
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of organisms and non-organism live together without harm, injure, and 
damage each other. 
     Explicitly, there are no written matan in h}adīth talking about 
suggestion to do conservation (for animals). It can be found by reading, 
translating, understanding, and analyzing the whole of aḥādīth, then 
drawing conclusion and set it as the object of discussion. Unlike with 
marriage, fasting, praying, and other terms that are obvious in the book of 
h}adīth compilation. 
     To obtain those aḥādīth, the way is through a process takhrīj al- 
h}adīth5. The term which be basic of researching included: baha>’im, 
bahimah, h}ayawa>n, ‘us}fu>run, t{airan, hirrah, etc. The results of this takhrīj 
al-h}adīth then grouped into several theme, then, categorized in the basic 
of animal conservation strategies. Here are the results: 
No Animal 
Conservation 
Strategy 
Kind of Animal 
Conservation In 
H}adīth  
Mukharrij No.H}adīth  
1. Protection Prohibition of 
murder without 
benefits 
Nasa>’i> 4274, 4369, 4370 
   ’Ahmad 6263, 6264, 6565, 
6666, 18651 
   Da>rimi> 1896 
  Prohibition of 
torture 
Bukha>ri> 703, 2191, 2192, 
3071, 3223, 4951, 
                                                          
5Takhrīj al-h}adīth comes from two words, takhrīj and al-h}adīth. The first one has 
meaning produce, drill, research, and to face. See Muh. Zuhri, Hadis Nabi: Telaah Historis dan 
Metodolgis, Yogyakarta, Tiara Wacana, 2003, p. 149 
Furthermore, Maḥmūd al-Ṭah}ān defined Takhrīj as the combination two things that 
across in one place. Many scholars have various definition about this. At least, there are three 
definition quoted by at-Ṭaḥān, they are: first, issued and narraeted H}adīth from the certain book 
(kitāb); second, showing the references of Ḥadith books and declaring the narrators; and third, 
showing the H}adīth while declaring the mukharrij. See Maḥmūd at-Ṭaḥān, Metode Takhri>j and 
Penelitian Sanad Hadis Trans. by Ridlwan Nasir, Surabaya, Bina Ilmu, 1995, p. 1-4 
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5089, 5090, 5091 
   Muslim 1507, 1508, 3616, 
3618, 4160, 4161, 
4749, 4750, 4751, 
4951 
   ’Abu> 
Da>wud 
2433 
   Nasa>’i> 1465,1479, 4362, 
4363, 4364, 4365, 
4366, 4367, 4368 
   ’Ibn Ma>jah 1255, 3176, 3177 
   ‘Ahmad 4394, 6195, 6472, 
7232, 7328, 7511, 
7854, 9117, 9652, 
9818, 10097, 
10179, 10309, 
12285, 12513, 
13897, 14075, 
14487, 25724, 
25725 
   Da>rimi> 1891, 1896, 2639 
  Prohibition of 
fight 
Tirmidhi> 1630, 1631 
   ‘Abu> 
Da>wud 
2199 
2. Preservation Keeping from 
extinction 
Bukha>ri> 2796, 3072 
   Muslim 4157, 4158, 4159 
   ‘Abu> 
Da>wud 
2300, 4581, 4582, 
4584 
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   Nasa>’i> 4283, 4284 
   ‘Ibn Ma>jah 3216 
   ‘Ahmad 3575, 3814, 7782, 
8861, 9425 
  Helping Bukha>ri> 168, 2190, 5550, 
2286 
   Muslim 4162 
   ‘Abu> 
Da>wud 
2187 
   ‘Ahmad 8519, 10281, 
10334 
   Ma>lik 1455 
3. Sustainable 
use 
Feeding Bukha>ri> 2328, 2329 
   Tirmidhi> 1175 
   ‘Abu> 
Da>wud 
2185, 3059 
   ‘Ibn Ma>jah 2431 
   ‘Ahmad 6828, 9729, 16967 
  Slaughtering 
courteously 
Muslim 3615 
   Tirmidhi> 1329 
   Nasa>’i> 4329, 4335, 4336, 
4337, 4338 
   ‘Abu> 
Da>wud 
2432 
   ‘Ibn Ma>jah 3161 
   ‘Ahmad 5598, 16490, 
16506, 16516 
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   Da>rimi> 1888 
 
1. Protection 
a. Prohibition of animal murder without benefits 
َانَر َبْخَأ ُُد َّمَُمُ ُُنْب ُِدْبَع َُِّللّا ُِنْب َُدِيَزي ُُِئرْقُمْلا َُلَاق اَن َث َّدَح ُُناَيْفُس ُْنَع وٍرْمَع ُْنَع 
ٍُبْيَهُص َُلْوَم ُِنْبا ٍُرِماَع ُْنَع ُِدْبَع َُِّللّا ُِنْب ََُّنأٍورْمَع َُلوُسَر َُِّللّا ىَّلَص َُُّللّا ُِوْيَلَع َُمَّلَسَو 
َُلَاق اَم ُْنِم ٍُناَسْنِإ َُلَت َق اًروُفْصُع اَمَف اَه َقْو َف ُِْيَِغب اَه ِّقَح َُّلِّإ ُُوََلأَس َُُّللّا َُّزَع َُّلَجَو اَه ْ نَع 
َُليِق َاي َُلوُسَر َُِّللّا اَمَو اَه ُّقَح َُلَاق اَهَُبَْذَي اَهُلُكْأَي َف َُلَّو ُُعَطْق َي اَهَسْأَر يِمْر َي َاِبِ.
6
 
The meaning: Reported from Muhammad bin ‘Abdullah bin 
Yazi>d al-Muqri`, He said; narrated from Sufya>n, from ‘Amr 
from Shuhaib servant of ’Ibn ‘A<mir, from ‘Abdullah bin ‘Amr 
that The Messenger of God said: ‚Not humans who kill a 
sparrow without their rights, but God will question it. The 
companion asked : ‚O Messenger of Allah! What is the 
rights?‛ He replied: ‚Slaughter it, then eat, and do not cut his 
head and throw it.‛ 
In another narrative, Nasa>’i> also stated: 
َانَر َبْخَأ ُُد َّمَُمُ ُُنْب َُدُواَد ُُّيِصي ِّصِمْلا َُلَاق اَن َث َّدَح ُُدَْحَْأ ُُنْب ٍُلَبْنَح َُلَاق اَن َث َّدَح ُوَبأ َُةَدْي َبُع 
ُُدْبَع ُِدِحاَوْلا ُُنْب ٍُلِصاَو ُْنَع ٍُفَلَخ ُِنْع َي َُنْبا َُنَارْهِم َُلَاق اَن َث َّدَح ٌُرِماَع ُُلَوْحَْلْا ُْنَع 
ُِحِلاَص ُِنْب ٍُراَنيِد ُْنَع ِورْمَع ُِنْب ُِدِير َّشلا َُلَاق ُُتْع َِسَ َُدِير َّشلا ُُتْعِمَسُلوُق َي َُلوُسَر َُِّللّا 
                                                          
6
 Al-Nasa>’i>>>, Kita>b Sunan Al-Kubra>, No. 4860, Kita>b al-S{ayd wa al-Dhabayh, Juz. 3, Da>r 
Kutub al-Ilmiyyah, Beirut, 1991, p. 163 
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ىَّلَص َُُّللّا ُِوْيَلَع َُمَّلَسَو ُُلوُق َي ُْنَم َُلَت َق ًاروُفْصُع ًاثَبَع َُّجَع َُلِإ َُِّللّا َُّزَع َُّلَجَو َُمْو َي ُِةَماَيِقْلا 
َُ يُُلوُق َاي ُِّبَر َُّنِإ ًانَلَُف ُِنَل َت َق ًاثَبَع ََُْلو ُِنْل ُتْق َي ٍُةَعَف ْ نَمِل.
7
 
The meaning: Reported from Muhammad bin Da>wud al-
Mis}s}i>s}iyy, He said; Narrated from ‘Ahmad bin Hanbal, He 
said; Narrated from ’Abu > ‘Ubaidah ‘Abdul Wa>hid bin Wa>s}il 
from Khalaf that is ‘Ibn Mihra>n, He said; Narrated from ‘A<mir 
al-Ah}wa>l from S{a>lih bin Di>nar from ‘Amr bin al-Shari>d, He 
said; I heard al-Shari>d said; I heard The Messenger of Allah 
said: "Anyone who kills a sparrow in vain, it will complain to 
Allah on the Day of Resurrection and say: O my God, someone 
has killed me in vain and do not kill for the sake of 
expediency.‛ 
Beside narrated by Nasa>’i>, the same aḥādīth were also narrated 
by ‘Ahmad8. The second h}adīth  became strengthener for the first. 
The transmitter of those two h}adīth  were also thiqqoh, So that 
both of them are accepted. 
From both of these h}adīth, the jurisprudence experts have 
banned the killing of animals without clear purpose (for eating). 
While the group of animal lovers said that both these h}adīth 
indicates the obligation to respect the living creatures, and 
maintain the sustainability, and not disturb their lives except for 
certain purposes.
9
 
b. Prohibition of animal torture 
Prophet Muhammad educate how to treat animals to mankind 
through some aḥādīth. They are: 
1) Prohibition to mutilate animals 
                                                          
7
 Al-Nasa>’i>>, Kita>b Sunan al-Kubra>  Tah}qi>q ‘Abdul Ghaffa>r Sulaima>n al-Bandary and 
Sayyid Kisra>wiy Hasan, Juz. 3, No.4534, Kita>b al-S{ayd  wa al-Dhabayh, Beirut, Da>r  Kutub Al-
Ilmiyyah, 1991, p. 73  
8
 ’Ahmad ’Ibn H {anbal, Musnad ‘Ahmad, No. 6263, 6264, 6565, 6666, Musnad ‘Abdillah  
‘Ibn ‘Amr, and No. 18651, Musnad ‘Amr ‘Ibn Shari>d in CD-ROM Mausu‘ah al-H{adīth al-Sharīf 
al-Kutub al-Tis‘ah, Global Islamic software Company, 1997 
9
 Yusuf Al-Qardhawy, As-Sunnah Sebagai Sember IPTEK dan Peradaban Trans 
Setiawan Budi Utomo, Pustaka Al-Kautsar, Jakarta, 1998, p. 180 
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َانَر َبْخَأ ُوَبأ ُِدِيلَوْلا َُّدَحاَن َث ُُةَبْعُش ُِنَث َّدَح ُُلاَه ْ نِمْلا ُُنْب ٍورْمَع َُلَاق ُُتْع َِسَ َُديِعَس َُنْب 
ٍُْي َبُج ُُلوُق َي ُُتْجَرَخ َُعَم ُِنْبا َُرَمُع ُِف ٍُقِيرَط ُْنِم ُِقُُرط ُِةَنيِدَمْلا اَذَِإف ٌُةَمْلِغ َُنوُمْر َي 
ًُةَجاَجَد َُلاَق َف ُُنْبا َُرَمُع ُْنَم َُلَع َف اَذَى اوُقَّرَف َت َف اَق َفَُل َُّنِإ َُلوُسَر َُِّللّا ىَّلَص َُُّللّا 
ُِوْيَلَع َُمَّلَسَو َُنَعَل ُْنَم ُُلَِّثُيُ ُِناَو ََيْلِْاب.10 
The meaning: Narrated from ’Abu> al-Wali>d, from Shu‘bah, 
for me al-Minha>l bin ‘Amru, He said : I heard Sa'id bin 
Jubair said : I went out with ‘Ibn ‘Umar through a way in 
Medina, If there was a youth who throw at a fowl. Then 
‘Ibn ‘Umar said : "Who did it?" then they separated after 
looking at ‘Ibn ‘Umar, He said : "Surely Messenger of God 
cursed someone who injure (mutilate) animals.‛ 
 The same aḥādīth were also narrated by Bukha>ri>11, Nasai >’i>12, 
‘Ibn Ma>jah13, and ‘Ahmad14. 
 Torturing alive animals by cutting a certain body (mutilate) 
is a part of cruel act. In the earlier stories, there were many 
lessons on such behaviors. For example, cutting the animal's 
ear only. These act was also cursed by Almighty God through 
al-Qur’a>n Su>rah al-Nisa >’: 118-119.15 It clearly describe that 
mutilate animals are forbidden. 
                                                          
10
 Al-Da>rimi>, Sunan al-Da>rimi>, Juz. I, Kita>b al-’Udkhiyyah, Da>r al-Fikr, Kairo, 1978, p. 
83 
11
 Al-Bukha>ri>, S{ahi>h al-Bukha>ri>, No. 5091, Kita>b al-Dhabayh wa al-S{ayd in CD-ROM 
Mausu‘ah al-H}adīth al-Sharīf al-Kutub al-Tis‘ah, Global Islamic software Company, 1997 
12
 Al-Nasa>’i>, Sunan al-Nasa>’i>, No. 4364 and 4366, Kita>b al-S{ayd wa al-Dhabayh  in CD-
ROM Mausu‘ah al-H}adīth al-Sharīf al-Kutub al-Tis‘ah, Global Islamic software Company, 1997 
13
 ‘Ibn Mājah, Sunan ‘Ibn Mājah, No. 1255, Kita>b  Muqaddimah, and No. 3176 Kita>b  
al-Dhabayh in CD-ROM Mausu‘ah al-H}adīth al-Sharīf al-Kutub al-Tis‘ah, Global Islamic 
software Company, 1997 
14
 ‘Ahmad ‘Ibn H{anbal, Musnad ‘Ahmad, No.4394, Musnad ‘Abdullah ‘Ibn ‘Umar bin 
Al-Khat}t}a>b Rad}iyallahu ta‘ala> ‘anhuma> in CD-ROM Mausu‘ah al-H}adīth al-Sharīf al-Kutub al-
Tis‘ah, Global Islamic software Company, 1997 
15ُُوَنَعَل َُُّللّا َُلَاقَو َُّنَذ َِّتَََّلْ ُْنِم َُكِداَبِع اًبيِصَن اًضوُرْفَم (111) ُْمُهَّ نَّلِضَُلَْو ُْمُهَّ ن َيِّنَمَُلَْو ُْمُهَّ نَرُمَلََو َُّنُكِّتَُبيَل َف َُناَذآ 
ُِماَع َْنْلْا ُْمُهَّ نَرُمَلََو َُُّن ِّيَغ ُيَل َف َُقْلَخ َُِّللّا ُْنَمَو ُِذِخَّت َي َُنَاطْي َّشلا اِِّيلَو ُْنِم ُِنوُد َُِّللّا ُْدَق َف ُِسَخَُر ًانَارْسُخ اًنيِبُم (111) 
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2) Prohibition to kill animal slowly 
اَن َث َّدَح ُوَبأ ُِدِيلَوْلا اَن َث َّدَح ُُةَبْعُش ُْنَع ُِماَشِى ُِنْب ٍُدْيَز َُلَاق : ُُتْلَخَد َُعَم ٍُسََنأ ىَلَع 
ُِمَكَْلْا ُِنْب َُبوَُّيأ ىََأر َف ًاناَمْلِغ ُْوَأ ًاناَي ْ تِف اوُبَصَن ًُةَجاَجَد اَه َنوُمْر َي َُلاَق َف ٌُسََنأ 
ىَه َن ُُِّبَّنلا ىَّلَص َُُّللّا ُِوْيَلَع َُمَّلَسَو ُْنَأ َُر َبْصُت ُُِمئاَه َبْلا.
16
 
The meaning: Narrated from ’Abu> al-Wali>d, also narrated 
from Shu‘bah, from Hisha>m ’Ibn Zaid. He said: I met 
’Anas with H{akam Ibn ’Ayyu>b, I saw a youth had banded a 
fowl to be thrown until die. Then, ’Anas said: "Prophet 
Muhammad prohibits to kill the cattle slowly‛. 
Term s}abr ( برص ) in this h}adīth  means shackling and 
throwing animals until die. In the terminology of h}adīth, s}abr 
is also called by mujaththamah17. These h}adīth was 
strengthened by another Bukha>ri>’s narration.18 The 
transmitters of these h}adīth were thiqqoh until the level of 
                                                                                                                                                               
The meaning: Allah cursed him. And he [Shait}a>n (satan)] said: ‚I will take an appointed portion 
of your slaves‛ (118)‚Verily, I will mislead them, and surely, I will arouse inn them false desire; 
and certainly, I will order them to slit the ears of cattle, and indeed, I will order them to change 
the nature created by Allah.‛ And whoever takes Shait}a>n (satan) as a Waliy (protector or helper) 
instead of Allah, has surely, a suffered manifest loss. (119). (Q.S.Al-Nisa>’: 118-119). Muhammad 
Muhsin Khan and Muhammad Taqi-ud-Din Al-Hilali, Interpretation of the Meanings of the 
Noble Qur’an in the English Language, Dar-us-Salam Publication, Saudi Arabia,  1999,  p. 138 
16
 Al-Bukha>ri>, Sunan al-Bukha>ri>, No.5089, Kita>b al-Dhabayh  wa al-S{ayd in CD-ROM 
Mausu‘ah al-H}adīth al-Sharīf al-Kutub al-Tis‘ah, Global Islamic software Company, 1997 
17َانَر َبْخَأ وُرْمَع ُُنْب َُناَمْثُع َُلَاق اَن َث َّدَح ُُةَّيَِقب ُْنَع ٍُي َِبَ ُْنَع ٍُدِلاَخ ُْنَع ُِْي َبُج ُِنْب ٍُْيَف ُن ُْنَع ُِبَأ َُةَبَلْع َث َُلَاق:  
َُلَاق ُُلوُسَر َُِّللّا ىَّلَص َُُّللّا ُِوْيَلَع َُمَّلَسَو َُلّ ُُّل َِتَ ُُةَمَّثَجُمْلا.( ننس ئأسنلا :4527 )  
The meaning: Reported from ‘Amr bin ‘Uthma>n, He said: Narrated from Baqiyyah, from Bahi>r, 
from Kha>lid, from Jubayr bin Nufair, from ’Abu> Tha‘labah, He said; Messenger of Allah said: 
"Not allowed to cage animal". See Al-Nasa>’i>, Kita>b  Sunan Al-Kubra>, No.4527, Kita>b  al-S{ayd 
wa al-Dhabayh , Da>r  Kutub Al-Ilmiyyah, Beirut, 1991, p. 72 
18اَن َث َّدَح ُُدَْحَْأ ُُنْب َُبوُقْع َي َانَر َبْخَأ ُُقاَحْسِإ ُُنْب ُِديِعَس ُِنْب ٍورْمَع ُْنَع َُأُِوِيب ُُوََّنأ ُُوَع َِسَ ُُثِّدَُيُ ُْنَع ُِنْبا َُرَمُع 
َُيِضَر َُُّللّا ُُوََّنأاَمُه ْ نَع َُلَخَد ىَلَع َُيَْيُ ُِنْب ٍُديِعَس ٌُمَلَُغَو ُْنِم ُِنَب َُيَْيُ ٌُطِبَار ًُةَجاَجَد اَهيِمْر َي ىَشَمَف اَه ْ َيِلإ ُُنْبا َُرَمُع َُّتَّح 
اَهَّلَح َُّث َُلَب َْقأ َاِبِ َُلَُغْلِابَوُِم ُُوَعَم َُلاَق َف اوُرُجْزا ُْمُكَمَلَُغ ُْنَع َُْنأ َُبرْصَي اَذَى َُر ْ يَّطلا ُِلْتَقِْلل ُ ِّنَِإف ُُتْع َِسَ َُِّبَّنلا ىَّلَص َُُّللّا 
ُِوْيَلَع َُمَّلَسَو ىَه َن َُْنأ َُر َبْصُت ٌُةَمِيَبِ َُْوأ اَىُر ْ يَغ ُِلْتَقِْلل .(حيحص يراخبلا :5090) 
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s}ah}abah. It also narrated by Muslim19, ‘Abu> Da>wud20, 
Nasa>’i>21, ‘Ibn Ma>jah22, and ‘Ahmad23. 
The sabab al-wuru>d of this h}adīth : when Prophet 
Muhammad came to a tribe, they injured the living pigeon by 
shooting them. After that, Prophet Muhammad prohibit to eat 
the them. These was kind of animal cruelty. Every being has 
their own rights including for living.
24
 
The Prophet forbade Muslims binding or confining animals 
then thrown to death. This prohibition is tah}ri>m, because it 
kind of animal cruelty, waste of money and not possible to 
slaughter them. The Prophet cursed those who do that.
25
 
3) Prohibition to be a target of hunting 
َانَر َبْخَأ ُُدْيَوُس ُُنْب ٍُرْصَن َُلَاق َانَأَب َْنأ ُُدْبَع َُِّللّا ُْنَع َُةَبْعُش ُْنَع ُِّيِدَع ُِنْب ٍُتِبَاث ُْنَع 
ُِديِعَس ُِنْب َُ بُجٍُْي ُْنَع ُِنْبا ٍُساَّبَع َُّنَأ َُلوُسَر َُِّللّا ىَّلَص َُُّللّا ُِوْيَلَع َُمَّلَسَو َُلَاق َُلّ 
اوُذِخَّت َت اًئْيَش ُِويِف ُُحوُّرلا اًضَرَغ.
26
 
The meaning: Reported from Suwaid bin Nas}r, He said; 
narrated from ‘Abdullah, from Shu‘bah, from ‘Adiyy bin 
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 Muslim, Ṣaḥīh Muslim, No. 3616, and 3618, Kita>b al-S{ayd wa al-Dhabayh wa Ma> 
Ya’kulu min al-H{ayawa>n  in CD-ROM Mausu‘ah al-H}adīth al-Sharīf al-Kutub al-Tis‘ah, Global 
Islamic software Company, 1997 
20
 ’Abū Dāwud, Sunan ’Abu> Dāwud, No. 2433, Kita>b al-Dhabayh in CD-ROM 
Mausu‘ah al-H}adīth al-Sharīf al-Kutub al-Tis‘ah, Global Islamic software Company, 1997 
21
 Al-Nasa>’i>, Sunan al-Nasa>’i>, No. 4363, Kita>b  al-S{ayd wa al-Dhabayh, in CD-ROM 
Mausu‘ah al-H}adīth al-Sharīf al-Kutub al-Tis‘ah, Global Islamic software Company, 1997 
22
 ‘Ibn Ma>jah, Sunan ‘Ibn Ma>jah, No. 3177, Kita>b  al-Dhabayh in CD-ROM Mausu‘ah 
al-H}adīth al-Sharīf al-Kutub al-Tis‘ah, Global Islamic software Company, 1997 
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 ‘Ahmad ‘Ibn H{anbal, No.12285 and 12513, Musnad ’Anas ‘Ibn Ma>lik 
Rad}iyallahu‘anhu , in CD-ROM Mausu‘ah al-H}adīth al-Sharīf al-Kutub al-Tis‘ah, Global Islamic 
software Company, 1997 
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 Jalaluddi>n al-Suyu>t}i>, ’Asba>b  al-Wuru>d al-H}adīth Tahqi>q Yah}ya> ’Isma‘i>l ‘Ahmad, Da>r 
al-Kutub al-Ilmiyyah, Beirut, 1984, p. 172 
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 Teungku Muhammad Hasbi Ash-Shiddieqy, Mutiara Hadits 6, PT.Pustaka Rizki 
Putra, Semarang, 2003, p. 139-140 
26
 Al-Nasa>’i>, Kita>b  Sunan al-Kubra>, No.4534, Kita>b al-S{ayd wa al-Dhabayh , Da>r  
Kutub al-Ilmiyyah, Beirut, 1991, p.72 
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Tha>bit, from Sa‘i>d bin Jubair, from ‘Ibn ‘Abba>s that 
Messenger of Allah said: "Do not make a life thing as a 
target‛. 
All of the transmitters of this h}adīth were thiqqoh. Nasa>’i> also 
narrated the same h}adīth in the next turn.27 
Islam always teach for loving, respecting and treating 
animals well. Thus, becoming them as target of hunting 
opposes with the spirit of Islam. This valuable teachings are in 
the story of previous common people, in Prophet Muhammad 
era that kill and shoot animals with an arrow easily. 
At that time, Quraish tribe was being the birds as the shot 
target, and if the shoot was not accurate, so the shooter had to 
pay the bird’s owner. Those repeated again and again until the 
bird die by the arrow. Unfortunately, this was not only demand 
for birds but also the fowls and the goats.
28
 
4) Prohibition to cage animals until die 
اَن َث َّدَح ُوَبأ ََُةيِواَعُم َُلَاق اَن َث َّدَح ُُماَشِى ُُنْب َُةَوْرُع ُْنَع ُِوِيَبأ ُْنَع ُِبَأ ََُةر ْيَرُى َُلَاق : 
َُلَاق ُُلوُسَر َُِّللّا ىَّلَص َُُّللّا ُِوْيَلَع َُمَّلَسَو ُْتَب ِّذُع ٌَُةأَرْما ُِف ٍُةَّرِى اَه ْ َتطَبَر ُْمَل َف اَهْمِعْطُت 
ََُْلو اَهْلِسْر ُت َُلُكْأَت َف ُْنِم ُِتَارَشَح ُِضْرَْلْا.21 
The meaning: Narrated from ’Abu> Mu‘a>wiyah, He said: 
Narrated from Hisha>m bin ‘Urwah, from his father, from 
’Abi> Hurairah, He said: Messenger of Allah said, a 
woman had been prosecuted because of a cat which were 
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 Al-Nasa>’i>, Sunan al-Nasa>’i>, No. 4364, 4367, 4368, Kita>b al-S{ayd wa al-Dhabayh, in 
CD-ROM Mausu‘ah al-H}adīth al-Sharīf al-Kutub al-Tis‘ah, Global Islamic software Company, 
1997 
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 Bahagia, Manusia, Lingkungan Alam, dan Pembangunan, SUKA Press, Yogyakarta, 
2013, p. 153 
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 ‘Ahmad ‘Ibn H{anbal, Musnad ‘Ahmad, No.9117, Musnad al-Mukaththari>n min 
S{ha>bah in CD-ROM Mausu‘ah al-H}adīth al-Sharīf al-Kutub al-Tis‘ah, Global Islamic software 
Company, 1997 
Besides, there were other same ah}adi>th narrated by ‘Ahmad, were: No.6195, 6472, 7511, 
10309, 14487 in Musnad al-Mukaththari>n min S{ha>bah. See CD-ROM Mausu‘ah al-H}adīth al-
Sharīf al-Kutub al-Tis‘ah, Global Islamic software Company, 1997 
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caged, She did not gave foods, and set it free for eating 
the insect. 
 The same aḥādīth were narrated by Muslim30 and Nasa>’i>31. 
Beside prosecution, someone who cage animals without giving 
their rights like foods and water will be punished by the hell. 
While, whoever gives the animal rights will be placed in 
heaven.
32
\ 
 Caging animals is alike break the animal rights because 
they cannot look for foods and water or life like their wants. 
But now, many people are interested in animal cage for 
adornment. It may make the owner happy but the bird is not. 
Based on this h}adi>th, truly had been said that people has to 
think and act more wise toward the organism in low scale and 
the environment in high scale.’ 
 ‘Izzuddin ’Ibn ‘Abd al-Sala>m formulates the rights of and 
the cattle and other animals to humans as follows: 
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 Al-Muslim, S}ahi>h Muslim, No. 4161, Kita>b al-Sala>m and No. 4750, Kita>b al-’Adab in 
CD-ROM Mausu‘ah al-H}adīth al-Sharīf al-Kutub al-Tis‘ah, Global Islamic software Company, 
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Mausu‘ah al-H}adīth al-Sharīf al-Kutub al-Tis‘ah, Global Islamic software Company, 1997 
 
32 اَن َث َّدَح ُُرْصَن ُُنْب ٍُّيِلَع َانَر َبْخَأ ُُدْبَع ىَلْعَْلْا اَن َث َّدَح ُُدْي َبُع َُِّللّا ُُنْب َُرَمُع ُْنَع ٍُعِفَان ُْنَع ُِنْبا َُرَمُع َُيِضَر َُُّللّا 
ُْنَعاَمُه ْ نَع ُِِّبَّنلا ىَّلَص َُُّللّا ُِوْيَلَع َُمَّلَسَو َُلَاق ُْتَلَخَد ٌَُةأَرْما َُراَّنلا ُِف ٍُةَّرِى اَه ْ َتَطَبر ُْمَل َف اَهْمِعْطُت ََُْلو اَهْعَدَت ُُلُكَْأت ُْنِم 
ُِشاَشَخ ُِضْرَْلْا( .حيحص يراخبلا:3771) 
 The same topic were also narrated by Bukha>ri> No. 703 in Kita>b Adhan, No. 2191, 2192 
in Kita>b al-Muna>saqah, and No. 3223 in Kita>b al-Ah}adīth al-Anbiya>’, al-Muslim No. 1507, 1508 
in Kita>b Al-S{ala>t al-Khusu>f, No. 4160 in Kita>b al-Sala>m, No. 4749, 4751in Kita>b al-’Adab, No. 
4951 in Kita>b Taubah, ‘Ibn Ma>jah No. 1255 in Kita>b Iqa>mah al-S{ala>t wa al-Sunnah fi>ha>, and 
‘Ahmad No. 7232, 7327, 7854, 9511, 9652, 9818, 10097, 10179, 13897, 14075, in Musnad al-
Mukaththiri>n min S{ahabah, No. 25724 and 25725 in Musnad al-’Ans}a>r, Al-Da>rimi> No. 2693 in 
Kita>b al-Riqa>q. 
َُحاَن َث َّد ُُدْبَع ُِدَمَّصلا اَن َث َّدَح ُُدْبَع ُِنَْحَّْرلا ُِنْع َي َُنْبا ُِدْبَع َُِّللّا ُِنْب ٍُراَنيِد َُلَاق ُُتْع َِسَ ُِبَأ ُُرَكُْذي ُْنَع ُِبَأ ٍُحِلاَص ُْنَع َُِبأ 
ُْنَعَةَر ْيَرُى ُِِّبَّنلا ىَّلَص َُُّللّا ُِوْيَلَع َُمَّلَسَو ََُّنأ ًُلَُجَر ىََأر اًبْلَك ُُلُكَْأي ىَرَّ ثلا ُْنِم ُِشَطَعْلا َُذَخََأف ُُلُجَّرلا ُُو َّفُخ َُلَعَجَف ُُفِرْغ َي َُُول 
ُِِوب َُءاَمْلا َُّتَّح ُُهاَوَْرأ َُرَكَشَف َُُّللّا َُّزَع َُّلَجَو ُُوَل ُُوَلَخْدََأف َُةََّنْلْا( .دنسم دحْأ:17334) 
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1) Humans have to  prepare foods for them. 
2) Humans have to prepare foods even growing old or sick 
until regarded as non-profitable for the owner. 
3) Humans are not allowed to load them more than the 
capacity and ability. 
4) Humans are forbidden to put the animals together with 
anything that can hurt him, either of the same or 
different species that may break bones, gore, or bite 
them. 
5) Humans must cut off (slaughter) in a good manner, do 
not peel or break the bones until the body is cold, then 
die. 
6) Humans are not allowed to kill (slaughter) the animal’s 
child in front of their eyes by separating them. 
7) Humans have to give comfort in the place of rest and 
drink. 
8) Humans have to put the male and female together in 
the mating season. 
9) Humans are not allowed to throw them away, than 
regard as hunted animals. 
10) Humans are not allowed to shoot them by everything 
that break bones or destroy their body, or treat them by 
every way which make the meat is prohibited. 
 
c. Prohibition of animal fight 
46 
 
اَن َث َّدَح ُُد َّمَُمُ ُُنْب ُِءَلََعْلا َانَر َبْخَأ َُْيَُُي ُُنْب َُمَدآ ُْنَع َُةَبْطُق ُِنْب ُِدْبَع ُِزِيزَعْلا ُِنْب ٍُهاَيِس ُْنَع 
ُِشَمْعَْلْا ُْنَع ُِبَأ َُيَْيُ ُِتاَّتَقْلا ُْنَع ٍُدِىاَُمُ ُْنَع ُِنْبا ٍُساَّبَع َُلَاق:  ىَه َن ُُلوُسَر َُِّللّا 
ىَّلَص َُُّللّا ُِوْيَلَع َُمَّلَسَو ُْنَع ُِشِيرْحَّتلا َُْي َب ُِِمئاَه َبْلا.33 
The meaning: Narrated from Muhammad bin al-‘Ala >’ from 
Yah}ya> bin Adam, from Qut}bah bin ‘Abdul ‘Azi>z bin Siya>h, 
from al-’A‘mash, from ’Abu> Yah}ya> al-Qat}t}a>t, from Muja>hid, 
from ‘Ibn ‘Abba>s, He said : ‚Rasu >lullah SAW prohibit to 
cockfighting livestock.‛ 
Tah}ri>sy (ُِشِيرَّْتَ) means hostility between each other like 
conducted toward sheep, fowl and others. Those are prohibited 
because it hurts them, become tired and has no benefit, but only 
purposed in entertainment and game. Al-Mundhi>r said that these 
h}adi>th were also narrated by Tirmidhi>34 and elevated to Prophet 
Muhammad directly (marfu‘). Al-Ha>fidh Shamshuddi>n ’Ibn 
Qayyi>m added that everyone who did these game would be 
punished and cursed. Indeed, animals were included as human 
wealth which has to be spent well.
35
 
2. Preservation 
a. keeping animal from extinction 
اَن َث َّدَح َُيَْيُ ُُنْب ٍُْيَُكب اَن َث َّدَح ُُثْيَّللا ُْنَع َُسُنُوي ُْنَع ُِنْبا ٍُباَهِش ُْنَع ُِديِعَس ُِنْب 
ُِبَّيَسُمْلا ُِبَأَو َُةَمَلَس َُّنَأ َاَبأ ََُةر ْيَرُى َُيِضَر َُُّللّا ُُوْنَع َُلَاق : ُُتْع َِسَ َُلوُسَر َُِّللّا ىَّلَص َُُّللّا 
                                                          
33
 ’Abu> Da>wud, Sunan ‘Abu> Da>wud Tahqi >q Muhammad ‘Abdul  Aziz Al-Kha>lidi>, Juz. 2 
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ُِوْيَلَع َُمَّلَسَو ُُلوُق َي ُْتَصَر َق ٌُةَْلَنَ اِّيَِبن ُْنِم ُِءاَيِْبَنْلْا َُرَمََأف َُِةيْرَِقب ُِلْمَّنلا ُْتَِقرْحَُأف ىَحْوََأف 
َُُّللّا ُِوَْيِلإ ُْنَأ َُكْتَصَر َق َُْلَنٌَُة َُتْقَرْحَأ ًُة َُّمأ ُْنِم ُِمَُمْلْا ُُحِّبَسُت.36 
The meaning:Narrated from Yah}ya> bin Bukayr, from al-Layth, 
from Yu>nus, from ‘Ibn Shiha >b, from Sa‘i>d bin al-Musayyab and 
’Abu> Salamah that ’Abu> Hurairah r.a said : I heard Rasu>lullah 
SAW said : "there was an ant that bite one of previous 
Prophets. Then, he commanded for burning the anthill. So, 
Allah reveals to him a word : ‚Only because of an ant’s bite, 
you have burn  a praise community.‛ 
Other aḥādīth in the same topic were narrated by Muslim37, 
‘Abu> Da>wud38, ‘Ibn Ma>jah39, and ‘Ahmad40. 
Term ummah (ةّمأ) has a dignity and specialty. Beside, every 
being has its own specialty that is not gave for other. Thus, ants as 
ummah are different with spiders, dogs, cats, or others. As long as 
included in ummah, so it is prohibited to destroy them. Because it 
contradicts with the wisdom and spirit of Islamic religion.
41
 
اَن َث َّدَح ُُد َّمَُمُ ُُنْب ٍُعِفَار اَن َث َّدَح ُُدْبَع ُِقاَّزَّرلا َانَر َبْخَأ ٌُرَمْعَم ُْنَع ُِماََّهَ ُِنْب ٍُوِّبَنُم َُلَاق اَذَى اَم 
اَن َث َّدَح ُوَبأ ََُةر ْيَرُى ُْنَع ُِلوُسَر َُِّللّا ىَّلَص َُُّللّا ُِوْيَلَع َُمَّلَسَو َُرََكذَف َُثيِداَحَأ َُلَاقَواَه ْ نِم 
ُُلوُسَر َُِّللّا ىَّلَص َُُّللّا ُِوْيَلَع َُمَّلَسَو َُلَز َن ُِّّبَن ُْنِم ُِءاَيِْبَنْلْا َُتَْتَ ٍَُةرَجَش ُُوْتَغَدَل َف ٌُةَْلَنَ َُرَمََأف 
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ُِِهزاَه ِِبِ َُِجرْخَُأف ُْنِم اَهِتَْتَ َُرََمأَو َاِبِ َُفُْتَِقرْحُأ ُِف ُِراَّنلا َُلَاق ىَحْوََأف َُُّللّا ُِوَْيِلإ َُّلََه َف ًُةَْلَنَ 
ًُةَدِحاَو.42 
The Meaning: Narrated from Muhammad ’Ibn Ra>fi‘, from 
‘Abdur Raza >q, reported from Ma‘mar, from Hamma>m ’Ibn 
Munabbih, He said, This what reported by ’Abu> Hurairah from 
The Messenger of Allah, then He mentioned aḥādīth from him, 
and The Messenger of Allah said: There is one of Prophets 
sheltered under the tree, then he was bitten by an ant. So that, 
he prepared the fireplace, got the ants out of anthill and 
commanded to burn them. Then, Allah said: Why do you not 
kill the one that bite you?" 
 
Beside, this h}adīth  also narrated by Muslim43 and ‘Ahmad44. 
Other aḥādīth under the same topic with both of h}adīth also 
narrated by ‘Abu> Da>wud45 and ‘Ahmad46. 
The attention to maintain any kind of biological resources 
from extinction has been submitted by Prophet through several 
h}adīth. It indicates the essence of nature that has been determined 
by the Qur'an, is that all living things whether think or not has its 
own social existence that is different between each other. Besides, 
there is relationships among them.
47
 
 
b. Helping animal 
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ُِنَث َّدَح ُْنَع كِلاَم ُْنَع ٍُّيَُسَ َُلْوَم ُِبَأ ٍُرْكَب ُْنَع ُِبَأ ٍُحِلاَص ُِنا َّم َّسلا ُْنَع ُِبَأ ُُىَُةَر ْيَر َُّنَأ 
َُلوُسَر َُِّللّا ىَّلَص ُِوْيَلَعُهَّللا َُمَّلَسَو َُلَاق اَمَن ْ ي َب ٌُلُجَر يِشَْيُ ٍُقِيرَطِب ُْذِإ َُّدَتْشا ُِوْيَلَع ُُشَطَعْلا 
َُدَجَو َف ًار ْ ِئب َُلَز َن َف اَهيِف َُبِرَشَف ََُجرَخَو اَذَِإف ٌُبْلَك ُُثَهْل َي ُُلُكَْأي ىَرَّ ثلا ُْنِم ُِشَطَعْلا 
َُلاَق َف لاُُلُجَّر ُْدَقَل َُغَل َب اَذَى َُبْلَكْلا ُْنِم ُِشَطَعْلا ُُلْثِم يِذَّلا َُغَل َب ُ ِّنِم َُلَز َن َف َُر ْ ئِبْلا ََُلَمَف 
ُُو َّفُخ َُّث ُُوَكَسَْمأ ُِويِِفب َُّتَّح َُيِقَر ىَقَسَف َُبْلَكْلا َُرَكَشَف َُُّللّا ُُوَل َُرَفَغ َف ُُوَل اوُلاَق َف َاي 
َُلوُسَر َُِّللّا َُّنِإَو اََنل ُِف ُِمِئاَه َبْلا ًارْجََلْ َُلاَق َف ُِف ُِّلُك يِذ ٍُدِبَك ٍُةَبْطَر ٌُرْجَأ.41 
The meaning: Narrated from Ma>lik from Sumayya ex-servant 
of ’Abu> Bakar, from ’Abu> S}a>lih al-Samma>n, from ‘Abu> 
Hurairah that Messenger of Allah said: "One day, there was a 
man walked in way. He was thirsty, suddenly he found a well.  
Then, he went down and drank the water. After getting out, 
He saw a dog sticking out its tongue because of thirsty. Then, 
the man said: ‚O This dog is really thirsty like me before‛, 
then he went the well down again. Then fulfilled his shoes 
with water. He brought it by his mouth when out of well after 
giving the dog water. Allah thanks and forgive him. The 
companies ask: ‚O Messenger of God, Will we get reward if 
loving those animals?‛ The Messenger of God said: "Loving 
all of organism will get rewards.‛ 
The same aḥādīth were narrated by Bukha>ri>49, Muslim50, ‘Abu> 
Da>wud
51
, and ‘Ahmad52. 
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اَن َث َّدَح ُُدْبَع ُِدَمَّصلا اَن َث َّدَح ُُدْبَع ُِنَْحَّْرلا ُِنْع َي َُنْبا ُِدْبَع َُِّللّا ُِنْب ٍُراَنيِد َُلَاق ُُتْع َِسَ ُِبَأ 
ُُرَكُْذي ُْنَع ُِبَأ ٍُحِلاَص ُْنَع ُِبَأ ََُةر ْيَرُى ُْنَع ُِِّبَّنلا ىَّلَص اَُُّللّ ُِوْيَلَع َُمَّلَسَو َُّنَأ ًُلَُجَر ىَأَر 
اًبْلَك ُُلُكَْأي ىَرَّ ثلا ُْنِم ُِشَطَعْلا َُذَخََأف ُُلُجَّرلا ُُو َّفُخ َُلَعَجَف ُُفِرْغ َي ُُوَل ُِِوب َُءاَمْلا َُّتَّح 
ُُهاَوَْرأ َُرَكَشَف َُُّللّا َُّزَع َُّلَجَو ُُوَل ُُوَلَخْدَأَف َُةََّنْلْا
53
. 
The meaning:Narrated from ‘Abd al-S{amad, He said; narrated 
from ‘Abdurrahma>n, that is ‘Ibn ‘Abdullah bin Di>na>r, He said; 
I heard that had been delivered to my father by ‘Abu> S{a>lih, 
from ‘Abu> Hurairah, from The Messenger of God, He said: "A 
man had seen a dog which eat the wet land because of 
thirsty.‛, so He take his shoes and draw the water with it. 
Then, giving the dog water. So that, Allah thanks to him and 
entered him to the heaven. 
Surprisingly, the companions asked the Prophet, the people 
who give water and food and also compassionate animals, will 
they got rewards? According to the riwa>yah of ‘Ahmad, ‘Ibn 
Ma>jah, and ’Ibn Hibba>n, those companion was Suraqah ’ibn 
Ma>lik. After hearing the question, The Prophet also said: "Giving 
water to every soul, whether human or animal will get reward.‛54 
Both of h}adīth  explains that humans goodness to animals 
counted by God as worship. God will thank to every human who 
has done well to animals, forgive their sin, and then put them into 
the heaven. 
3. Sustainable use 
a. Feeding animal 
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اَن َث َّدَح ُُدْبَع َُِّللّا ُُنْب ٍُد َّمَُمُ ُُّيِلْيَف ُّ نلا َُّدَحاَن َث ٌُيِكْسِم ُِنْع َي َُنْب ٍُْيَكُب اَن َث َّدَح ُُد َّمَُمُ ُُنْب 
ٍُرِجاَهُم ُْنَع َُةَعِيبَر ُِنْب َُدِيَزي ُْنَع ُِبَأ َُةَشْبَك ُِِّلوُل َّسلا ُْنَع ُِلْهَس ُِنْبا ُِةَّيَِلظَْنْلْا َُلَاق : َُّرَم 
ُُلوُسَر َُِّللّا ىَّلَص َُُّللّا ُِوْيَلَع َُمَّلَسَو ٍُيِعَِبب ُْدَق َُقَِلْ ُُُهرْهَظ ُِوِنْطَِبب َُلاَق َف اوُقَّ تا ََُّللّا ُِف ُِهِذَى 
ُِِمئاَه َبْلا ُِةَمَجْعُمْلا اَىوُبَْكرَاف ًُةَِلْاَص اَىوُلَُكو ًُةَِلْاَص.
55
 
The meaning:Narrated from Muhammad Nufailiyy, from 
Miski>n bin Bukair, from Muhammad bin Muha>jir, from 
Rabi‘ah bin Yazi>d, from ’Abu> Kabshah al-Saluliyy, from Sahl 
bin al H{anz}aliyyah, He said: The Messenger of God passed 
through camel that its back was bounded with its stomach. 
Then Messenger of Allah said: Fear you to Allah in terms of 
animals that do not speak, ride them well and give them foods 
very well. 
Beside narrated by ’Abu> Da>wud, these h}adi>th was also narrated by 
‘Ahmad56. 
The Sabab al-Wuru>d of this h}adīth is when the Prophet passed 
by a camel that follows. The camel was so skinny, her stomach 
was sticking to her spine. In another report explained that the 
Prophet led the camels from morning until evening, but did not 
find who the owner is also found. Finally, the Prophet said so.
57
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اَن َث َّدَح ُوَبأ ُِرْكَب ُُنْب ُِبَأ َُةَبْيَش اَن َث َّدَح ٌُعيَِكو ُْنَع اَِّيرََكز ُْنَع ُِِّبْع َّشلا ُْنَع ُِبَأ َُةَر ْيَرُى َُلَاق 
 :َُلَاق ُُلوُسَر َُِّللّا ىَّلَص َُُّللّا ُِوْيَلَع َُمَّلَسَو ُُرْهَّظلا ُُبَْكر ُي اَذِإ َُناَك ُْرَمًانوُى َُُبَلَو ُِّر َّدلا 
ُُبَرْشُي اَذِإ َُناَك ًانوُىْرَم ىَلَعَو يِذَّلا ُُبَْكر َي ُُبَرْشَيَو ُُوُتَقَف َن.51 
The meaning:Narrated by ’Abu> Bakr bin ’Abu> Shaibah, also 
narrated by Waki‘, from Zakariyya>, from al-Sha‘biyy, from 
’Abu> Hurairah, He said: The Messenger of God said: "The 
back of animals may be ride if become a bond and so is the 
milk. For people who use them must give living allowance. 
The same aḥādīth were narrated by Bukha>ri>59, Tirmidhi>60, ‘Ibn 
Ma>jah
61
, and ‘Ahmad62. 
After taking the benefits of cattle, the owner has to preserve 
them. These h{adīth explained that basically a mortgage benefits 
cannot be taken by murtahin (debtor). But for animal 
transportation and milked, the debtor may take the benefits after 
giving them foods and drink as the replacement of preserving.
63
 
b. Slaughtering courteously 
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اَن َث َّدَح ُُةَبْي َت ُق ُُنْب ٍُديِعَس اَن َث َّدَح ُُنْبا َُةَعِيَلَ ُْنَع ٍُلْيَقُع ُِنَع ُِنْبا ٍُباَهِش ُْنَع ُِِلاَس ُِنْب 
ُِدْبَع َُِّللّا ُْنَع َُّنَأِهِيَبأ َُلوُسَر َُِّللّا ىَّلَص َُُّللّا ُِوْيَلَع َُمَّلَسَو َُرََمأ ُِّدَبَ ُِراَف ِّشلا ُْنَأَو ىَراَو ُت 
ُْنَع ُِمِئاَه َبْلا اَذِإَو َُحَبَذ ُْمُُكدَحَأ ُْزِهْجُيْل َف.64 
The meaning:Narrated from Qutaibah bin Sa‘i>d, from ‘Ibn 
Lahi >‘ah, from ‘Uqail, from ’Ibn Shiha>b, from Sa>lim bin 
‘Abdillah, from his father, Rasu>lullah SAW commanded for 
sharpening the knife and hiding it from sacrificial animal 
looking. If one of you slaughter animals, so speed it up. 
Term shiffar (را َّفَش)  is a plural word from ٌُةرْفَش means knife. 
While زِهْجُيْل َف, ya’ is read by d}ammah, jim is by suku>n, ha’ is by 
kasrah and the last is zai means speeding up and completing the 
death. Imam Al-Mundhiri in his book al-Targhi>b wa al-Tarhi>b 
mentioned that this h}adīth  is accepted (s}ahi>h).65 
اَن َث َّدَح ُُدَْحَْأ ُُنْب ٍُعيِنَم اَن َث َّدَح ٌُمْيَشُى اَن َث َّدَح ٌُدِلاَخ ُْنَع ُِبَأ ََُةبَلَِق ُْنَع ُِبَأ ُِثَعْشَْلْا 
ُِِّناَع ْ نَّصلا ُْنَع ُِدا َّدَش ُِنْب ٍُسَْوأ َُّنَأ َُِّبَّنلا ىَّلَص َُُّللّا ُِوْيَلَع َُمَّلَسَو َُلَاق َُّنِإ ََُّللّا َُبَتَك 
َُناَسْح ِْلْا ىَلَع ُِّلُك ٍُءْيَش اَذَِإف ُْمُتْل َت َق اوُنِسْحََأف َُةَل ْ تِقْلا اَذِإَو ُْمُتَْبََذ اوُنِسْحََأف َُةَْبَِّذلا 
َُّدِحُيْلَو ُْمُُكدَحَأ َُُوتَرْفَش ُِْحُيْلَو ُُوَتَحِيبَذ.66 
The meaning:Narrated from ‘Ahmad bin Mani>', from Hushaim, 
from Kha>lid, from ’Abu> Qila>bah, from ’Abi> al-Ash‘ath al-
Shan‘a>niyy, from Shadda>d bin ’Aus that The Messenger of 
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God said "Indeed, God had been obligated to do goodness 
toward everything. If you kill and slaughter so please be good, 
and please sharp your knife and give comfort for slaughter 
animals.‛ 
According to Tirmidhi> assessment, all of the transmitters in these 
h}adīth  were thiqqoh. These also narrated by other narrators: 
Nasa>’i>67, ’Abu> Da>wud68, ‘Ibn Ma>jah69, ‘Ahmad70, and Da>rimi>71. 
     Accelerate the process of slaughtering is included the 
perfection terms of slaughtering according to a majority of 
fuqaha’. Prophet Muhammad taught to minimize the pain of 
animals slaughter, one of them are by accelerating the process of 
sacrifice.
72
Similarly, As the order to sharp the knife, this can 
decrease animals pain and is considered more polite. 
There is distinguishing between slaughtered animal and not, 
like after being chocked or hit. In Su>rah al-Ma>’idah verse 3 was 
explained about prohibition to eat disgusting things 
ُْتَِمّرُح ُُمُكْيَلَع ُُةَتْيَمْلا ُُم َّدلاَو ُُمَْلَْو ُِرِيزِْنْلْا اَمَو َُّلُِىأ ُِْيَغِل َُِّللّا ُِِوب ُُةَقِنَخْنُمْلاَو ُُةَذوُقْوَمْلاَو 
َُُةيِّدَر َتُمْلاَو ُُةَحيِطَّنلاَو اَمَو َُلَكَأ اُُعُب َّسل َُّلِّإ اَم ُْمُتْي ََّكذ اَمَو َُحِبُذ ىَلَع ُِبُصُّنلا َُْنأَو 
اوُمِسْق َتْسَت ُِمَلّْزَْلِْاب ُْمُكِلَذ ٌُقْسِف َُمْو َيْلا َُسَِئي َُنيِذَّلا اوُرَفَك ُْنِم ُْمُكِنيِد َُلََف ُْمُىْوَشَْتَّ 
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ُِنْوَشْخاَو َُمْو َيْلا ُُتْلَمْكَأ ُْمُكَل ُْمُكَنيِد ُُتَْمْتْأَو ُْمُكْيَلَع ُِتَمِْعن ُُتيِضَرَو ُُمُكَل َُمَلَْس ِْلْا 
اًنيِد ُِنَمَف َُُّرطْضا ُِف ٍُةَصَمَْمَ َُر ْ يَغ ٍُفِناَجَتُم ٍُْث ِِلْ َُّنَِإف ََُّللّا ٌُروُفَغ ٌُميِحَر (3) 
The meaning: Forbidden to you (for food) are: al-Maitah (the 
dead animals – cattle – beast not slaughtered), blood, the flesh 
of swine, and that on which Allah’s Name has not been 
mentioned while slaughtering (that which has been slaughtered 
as a sacrifice for others than Allah, or has been slaughtered for 
idols) and that which has been killed by strangling, or by a 
violent blow, or by headlong fall, or by goring of horns – and 
that which has been (partly) eaten by  a wild animal – unless 
you are able to slaughter it (before its death) – and that which 
is sacrificed (slaughtered) on nus}ub (stone-altars). (Forbidden) 
also is to use arrows seeking luck or decision; (all) that is fisqun 
(disobedience of Allah and sin).this day, those who disbelieved 
have given up all hope of your religion; so fear them not, but 
fear me, those day, I have perfected your religion for you , 
completed My Favor upon you, and have chosen for you Islam 
as your religion. But as for him who is forced by severe hunger, 
with no inclination to sin (such can eat these above mentioned 
meats),then surely, Allah is Oft-Forgiving, Most Merciful.
73
 
Prophet says: the strangled, hit, fell, headlong, and torn by 
beast are included in the definition of carcass, but it is mentioned 
explicitly. Because at the time of revelation of this verse, carcass 
is not known by public, whereas the forbidden types are justified 
to be eaten. Many analyzes are stated by scholars and scientists 
about the causes of prohibiting carcasses, Its death is worried 
maybe caused suffering. So someone who eat them can be 
infected. For the sake of prudence, has determined  general law, 
that all carcasses, whenever death, excepted which is allowed by 
the Prophet, is the carcasses of fish and locusts. Choked animal 
may cause the blood is stuck on parts of the body, so that the meat 
becomes stark and harmful if eaten. While beaten animal is 
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prohibited because it has torturing elements. The Prophet ordered 
that before slaughtering an animal, should sharpen the knife and 
gave comfort for minimizing animals pain.
74
 
     The Prophet also taught to say basmalah when slaughtering 
animals. In the name of Allah consisted of al-Rahma>n and al-
Rahi>m. Hinting that slaughter animals should be done with 
compassion. So that the slaughtered animals do not feel pain. 
B. Command on Killing Animal 
     One of Prophet Muhammad teaching is to protect and preserve nature 
including animal from destruction. Protect and preserve animal means by 
protecting environment as an important aspect for human life. They are 
linked in a life system and has power relationship. But in other ’ah}adi>th, 
he said in opposite, He commanded on killing certain animal like snake, 
mouse, scorpion, crow, and lizard. 
ُ،ٍباَهِشُ ِنْباُ ِنَعُ ،ُسُنُويُ ِنَر َبْخَأُ :َلَاقُ ،ٍبْىَوُ ُنْباُ ِنَث َّدَحُ :َلَاقُ ،َناَمْيَلُسُ ُنْبُ َيَْيُُ اَن َث َّدَح
ُ َِّللّاَُلوُسَرُّنَأُ،اَه ْ نَعُُ َّللّاَُيِضَرَُةَشِئاَعُْنَعُ،َةَوْرُعُْنَعَُمَّلَسَوُِوْيَلَعُاللهُ َّيلَصَُُق"ُ:َلاَُُنِمٌُسَْخَ
َُكْلاَوُ ،َُةرْأَفْلاَوُ ،ُبَرْقَعْلاَوُ ،َُةأَدِْلْاَوُ ،ُبَارُغْلاُ :ِمَرَْلْاُ ِفُ َّنُهُل ُتْق َيُ ،ٌقِسَافُ َّنُهُّلُُك ِّباَو َّدلاُُبْل
."ُروُقَعْلا75 
The meaning: Narrated from Yah}ya> ’Ibn Sulaima>n, from ’Ibn Wahab, 
from Yu>nus, from ’Ibn  Shiha>b, from ‘Urwah, from ’A<’ishah RA, that 
prophet Muhammad has said: "There are five types of animals are 
entirely wicked, may be killed in the Holy Land: Crow, Falcon, 
Scorpion, Mouse, and Wild Animal (Predator).‛ 
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Globally, sanad of this h}adî>ts is stated as s}ahî>h al-’isna>d. All quality 
of narrators is s}ahi>h because inside the sanad was supported by credible 
narrators from the first sanad until the end. The status of this h}adi>th is 
marfu>’, because it was leaned on the Prophet, and Mashhu>r from 
companion’s level until the end of sanad. In other word, this h}adi>th has 
sha>hid76 and ta>bi’77 from Muslim’s line, ’Abu> Dawu>d, al-Nasa>’i>, al-
Tirmidhi>, and ’Ibn Ma>jah. 
H{anafiyyah summarizes only in five animals like in narrative like 
explanation before which allowed to be killed. They include snake 
because there is narrative which explains. Likewise wolf was included 
there (kind of animal which allowed to kill), because it was similar with 
dog in its savagery. Also include animal which begin to harm and hurt. 
This cause of appearing the meaning of ‚khams‛, it is naturally harmful 
and become an enemy to human. If the meaning was clear, the law is 
allowed (killing animal) from every animal that was in similar meaning.
78
 
Command on killing animal is happened when Moslems did ih}ra>m. 
Muh{rim are prohibit to hunt animals which is h{ala>l to be eaten, except: 
(1) livestock (such as goats, cattle, camels, and chickens), (2) fish, (3) the 
animals which is h}ara>m to eat such as wild animals, animals with canine 
teeth and clawing bird, (4) the animals that are ordered to be killed like 
scorpions, mice, and dogs, (5) rebelling animals. 
In the case of crow, scholars agreed to exclude little crow which ate 
seed. It was called as ‚g}ura>b al-zar‘u‛ (crow which usually flies in rice 
field and eats seed), and it was not allowed to eat it too. ’Ibn Mundhir 
said : global scholars allow to kill crow in ’ih}ra>m except At}a>’ opinion.79 
In ahl al-lughât’s opinion, crow in this h}adî>th means flecked crow. While 
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Shahîb al-hidâyah said: the crow which was be intended in h}adî>th is black 
and flecked crow, because it ate a corpse. While the planting crow did not 
eat corpse.
80
 
According to al-Ma>likiyyah, there is another difference about specific 
crow and falcon. They are allowed to kill if harm people. According to 
majority of scholars, their characteristic (crow and falcon) are with white 
or red in the foot, or their wings, or their stomach.
81
 
There is difference narration that scorpion replaced with snake, but it 
is clear that Prophet Muhammad warned of one those animals, and 
explained its law together. From those argumentation (snake and 
scorpion), actually it is kind of harmful animal in the world. So, it was 
allowed to kill it and all animals that similar with it, that is the reason.
82
 
Muslim also was allowed to kill mouse. All scholars of h}adî>th did not 
have different opinion about killing it in’ih}ra>m, except ’Ibra>hi>m al-
Nakha>’i>, he said: there is reward for people who kill mouse in ih}ra>m. Ibn 
Sha>s quotes from al-Ma>likiyyah that there is different opinion about 
killing small mouse, snake and scorpion which are not able to harm.
83
 
In the case of dog, there is different meaning in killing allowance 
because of its characteristic that is wild or other reasons. The meaning of 
al-kalb al-‘aqu>r is lion. While Zufar said that the meaning is a wolf. Ma>lik 
gave an opinion about al-‘aqu>r, that is every wild animal which is 
frightened by human, such as: lion, tiger, cheetah, and wolf. Abu Hanîfah 
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said that the meaning of al-kalb al-‘aqu>r is the dog itself, like common 
people know.
84
 
 There is also Hadîts which ordered to kill lizards : 
َُحَُّدَُ ثَُنُ اَُُأُبَُبُ وَُكُْبُ رَُأُ نُِبَُشُُُْيَبُ ةَُوَُعَّنلاُ ورمُ دقاُِإوُْسَُحُِإُ نبُ قُْ بَُرُِىاُْيُ مُِوُْباَُأُ نُِبَُعُُ رمَُقَُلا ُِإُْسَُحُق
َُأُْخَُ بََُُرنَُوُاَُقَُلاَُُخلَاُُُرْوَُنَُُحَُّدَُ ثَُنُاُُسُُْفَيُُعُنبُناَُ يُْ يَُنُةَُعُْنَُُعُْبَُْلْاُدُِمُْيُْبُدَُجُنُِبُْيَُشُنبُُُْيَبَُعُةُْن َُسُُِعْيُد
ُ
ُ
لاُ نبَُسَّيُ بُ نعُُأُِّمَُُشُُِْريُ كَّنلاُ َّنَأُ ٍكِيرَشُ ُِّمأُ ْنَعُِلْتَِقبُ اَىَرََمأُ َمَّلَسَوُ ِوْيَلَعُ َُّللّاُ ىَّلَصُ َِّب
.ِغَازْوَْلْا15 
The Meaning : ‚From Ummu Syarîk, that the prophet PBUH has 
ordered her to kill lizard.‛ 
     ’Asba>b al-Wuru>d of h}adî>th about killing lizard is related with the story 
of Prophet ’Ibra>hi>m. When he had been thrown into the fire by unbeliever 
people in his period. All animals around him tried to extinguish the fire, 
but lizard did not want to. On the contrary, this lizard puffed the fire 
becoming bigger than before. This incident became the reason why 
Prophet Muhammad commanded to kill it.
86
 
     According to linguistic expert, this kind of lizard which was meant in 
h}adî>th. All Muslim scholars of h}adî>th agreed that lizard is one kind of 
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harmful animal (because it has poison that can spread leprosy).
87
 It is a 
chronic infection and may result lack of ability to feel pain and thus loss 
of parts of extremities due to repeated injury.  
     Based on those ’ah}adi>th, it can be concluded that command on killing 
animals is occurred when people find dangerous factor from them, and 
threat human’s safety. So that, certainly there is no differences between 
’ah{adi>th about animal conservation and command on killing animal. 
Indeed, Prophet Muhammad is a lover of all of God’s creations. Moreover 
what he did, talked, and decided have good aims. 
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CHAPTER IV 
THE RELEVANCE OF H{ADI>TH TOWARD CONTEMPORARY ISSUES 
 
A. Animal Issues 
 
     Animal’s torture is one of serious threats to the animal survival itself 
and adversely affect the environmental balance. According to data from 
the humane society of the United States, in 2007, at least there were 1880 
cases of animal’s torture. Only a fraction of countries around the world 
who collect and publish data on animal use, both for industrial purposes, 
consumed as food or for testing and research. But it is estimated that 
more than 115 million animals such as rodents, birds, fish, rabbits, guinea 
pigs, dogs, cats and primates (non-human) are used and abused or even 
death in laboratory experiments each year in worldwide.
1
 
 The priority issues that is discussed nowadays is extinction, because it 
is the end of animal destructions. Mainly, humans as the actors of most of 
animal problems. Every year, animal destructions increase caused of 
humans activity like: 
1) Illegal hunting, caused by poachers who over hunt animals, such 
as taking elephant’s ivory, killing tiger for the skin as well as 
preserved to get money. 
2) Animal trading. The most trafficked animals are endangered 
species. For example: primate tiger, peacock, Bali’s starlings and 
other animals that are sold because they has a high selling price. 
They are taken from its habitat continually to be sold, then over 
time the animal populations will be enclosed and almost 
extinction. 
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3) Land enlargement. Because of human economic needs that have 
not been fulfilled, humans open new land by cutting down trees 
and burning the forest. So, the dense forest had become damage. 
Animals who were there move, Some of them are able to adapt 
and some of them are dead, due to the opening of new land can 
reduce animal food sources. Tigers entering villages and scaring 
citizens, then human activities are disrupted. The animal finally 
killed by humans. 
 Hence, there is an idea to stop cruelty, extinction and exploitation of 
animals. There should be effective and humane action to overcome these 
problems. This notion is divided into two categories: animal welfare and 
animal rights. 
 Some people insist on the protection of animal welfare. Others seek 
animal rights. Animal welfare advocates argue for stronger laws 
preventing cruelty and requiring humane treatment. By contrast, animal 
rights advocates oppose any and all human ‚use‛ of animals. They invoke 
the Kantian idea that human beings should be treated as ends, not-means-
but they extend the idea to animals, so as to challenge a wide range of 
current practices. These include the use of animals in rodeos, circuses, 
zoos, agriculture, hunting, and scientific experimentation.
2
 
     There is the way to assess animal welfare that is known as the concept 
of five freedoms. It was initiated by the UK since 1992. These factors are 
interrelated and will affect on all factors when did not applied all. Five 
elements of these freedoms are: 
1) Freedom from hunger and thirsty, is intended as a convenience for 
getting foods and beverages supporting their health that will cause 
of pain and animal if does not fulfilled. 
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2) Freedom from discomfort, can be fulfilled by providing a decent 
and healthy break. Otherwise, will result in mental anguish that 
would disrupt the health of animal psychology. 
3) Freedom from pain, injury, or disease. Include the application of 
regular health checks, if it neglected it could lead to a dangerous 
disease and threaten the lives of animals. 
4) Freedom to express (most) natural behavior, is providing 
sufficient and proper space, and their similar friends, if this state 
cannot be realized it will cause mental and physical disorders. 
5) Freedom from fear and distress\, is providing the conditions and 
treatment to prevent mental suffering. 
 
B. The Dimension of Ethical Values of  Animal Conservation In H{adi>th 
     Prophet Muhammad was an explainer (mubayyin or musharrih), an 
important position in Islam. Besides, he was an ideal example especially 
for all of Islamic people, and all mankind generally. Certainly, what he 
did, talked, and determined was second Islamic resource after al-Qur’a>n, 
or used to be called by h{adi>th. 
     However, it should also be given signs of any problems which are open 
to be interpreted by personal, ijtihad (reinterpretation and re-
actualization) and what the things that have to be extra careful in ijtihad. 
According to the consensus of fuqaha>’ of the four madhhab divides 
Islamic law into two categories: the law relating to pure worship, and the 
law concerning in mu'amalah dunyawiyyah (social). In legal terms, the 
first category has not many opportunities to use reasoning. But in the 
second category, there is broader space for intellectual reasoning, with 
the main interest of the law relating to social.
3
 
     On that basis, the animal problems that led to the unbalance ecology is 
part of mu'amalah dunyawiyyah. In turn, the scientific and technological 
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development of human has less attention and consideration toward the 
impact on ecosystem. Human needs and interests put in the first ranks 
that should be precedence than the interests of other living creatures. So 
whatever the behavior, even though harming animals, plants, and other 
ecosystems will not get meaningful support. 
     It is basically animals are a part of the natural resources, its existence 
was to complete human needs. So it is natural when used to help humans 
on working or for food, as a source of energy. However, if the use is not 
followed by full consciousness that animals are one of the important 
components which must be maintained and preserved, it will rise disaster 
for other living creatures. 
     Realized or not, humans as conquerors have brought many changes to 
the threat of animal, animal rights are ignored. These behavior indicates 
the decline of moral values of humans, because what human have done to 
nature depends on their view of nature and the relationship with a variety 
of natural components. Thus, the solution of many threats of animal 
preservation and the risk is not practiced by science and technology in 
purely technical level, but more than that requires a paradigm in terms of 
morality and ethics. Besides, morality is closely related to human 
religiosity. 
     Religions provide basic interpretative stories of who humans are, what 
nature (animal) is, where humans come from, and where humans are 
going. This comprises a worldview of a society. Religions also suggest 
how humans should treat other humans and how humans should relate to 
nature (animals). These values make up the ethical orientation of society. 
Religions thus generate worldviews and ethic which underlie fundamental 
attitudes and values of different culture and societies.
4
 
     Religious values is believed has a high ability to influence the outlook 
and mobilize behaviors of adherents. The dullness of law and secular 
                                                          
4
 Richard C. Foltz, Frederick M. Denny, and Azizan Baharuddin, Islam and Ecology, 
Harvard University Press, United States of America, 2003, p. xvi 
65 
 
conservation in protecting animals require spiritual potential involvement 
to solve the problems of animals. In the context of religious communities, 
caring for animals depends on how the religious aspects teach on that 
matter. 
     All religions teach people to love animals including Islam. This love is 
taught in al-Qur'a>n and h{adi>th. Prohibits to exploit animals and 
implements live of love. It also can be a measurement of faith. Because 
the level of human faith can be gauged from the way to behave other 
beings. 
     Relate to the theme of this thesis, The Concept Of Animal 
Conservation In H{adi>th, thus what will become reference of research is 
the patterns of Prophet Muhammad that communicated through h{adi>th, 
how Prophet Muhammad behave animals. Because the content of h{adi>th 
is more specific than al-Qur’a>n. Certainly al-Qur’a>n has talked about the 
possibility of animals use, also loved them. But h{adi>th explains more 
detail the good way for using animals without arrogant, also what kind of 
behaviors which show how to love them. 
     In the modern context, people have known the animal conservation 
term, for preserving animals from threats. The concept of animal 
conservation is pointed at protection, preservation, and sustainable use. 
Indeed, those three important points have also been practiced in Prophet 
Muhammad era. The Prophet has advocated Muslims to maintain the 
animals in a good way. 
     There are various regulations to ensure that the animals are treated 
well by humans which are suitable with the strategy of animal 
conservation are:  
1. Protection 
     The high rate of animal crime is caused of the ignorance of role of 
protection by certain parties, that is humans. They have a policy to 
protect or hurt animals. For those who do not have an attachment and 
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a certain sense of responsibility, will utilize animals without thinking 
whether the action taken to harm them or not. 
     Human responsibility to protect the animal was a logical 
consequence of the possession of their mind. Human domination 
toward nature has become a given. Therefore, for countering the 
divergence because of the biggest authority, humans should have clear 
boundaries.
5
 
     Prophet has shown the boundary lines how to protect the animals 
in h{adi>th. Protect animals from pain, either intentionally or not 
through: 
a) Prohibition of animal murder without benefits 
َانَر َبْخَأ  ُد َّمَُمُ  ُنْب  ِدْبَع  َِّللّا  ِنْب  َدِيَزي  ُِئرْقُمْلا  َلَاق اَن َث َّدَح  ُناَيْفُس  ْنَع ٍورْمَع  ْنَع 
 ٍبْيَهُص  َلْوَم  ِنْبا  ٍرِماَع  ْنَع  ِدْبَع  َِّللّا  ِنْب وٍرْمَع  ََّنأ  َلوُسَر  َِّللّا ىَّلَص  َُّللّا  ِوْيَلَع 
 َمَّلَسَو  َلَاق اَم  ْنِم  ٍناَسْنِإ  َلَت َق ًاروُفْصُع اَمَف اَه َقْو َف  ِْيَِغب اَه ِّقَح  َّلِّإ  ُوََلأَس  َُّللّا  َّزَع 
 َّلَجَو اَه ْ نَع  َليِق َاي  ُسَر َلو  َِّللّا اَمَو اَه ُّقَح  َلَاق اَهَُبَْذَي اَهُلُكْأَي َف  َلَّو  ُعَطْق َي اَهَسْأَر 
يِمْر َي َاِبِ.6 
The meaning:Reported from Muhammad bin ʿAbdullah bin 
Yazi>d al-Muqri’`, He said; narrated from Sufya>n, from ʿAmr 
from S{uhaib servant of Ibn 'A<mir, from ʿAbdullah bin ʿAmr 
that The Messenger of God said: ‚Not humans who kill a 
sparrow without their rights, but God will question it. The 
companion asked : ‚O Messenger of Allah! What is the 
rights?‛ He replied: ‚Slaughter it, then eat, and do not cut his 
head and throw it.‛ 
 
b) Prohibition of animal torture 
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اَن َث َّدَح ُوَبأ  ِدِيلَوْلا اَن َث َّدَح  ُةَبْعُش  ْنَع  ِماَشِى  ِنْب  ٍدْيَز  َلَاق :  ُتْلَخَد  َعَم  ٍسََنأ ىَلَع 
 ِمَكَْلْا  ِنْب  َبوَُّيأ ىََأر َف ًاناَمْلِغ  ْوَأ ًاناَي ْ تِف اوُبَصَن  ًةَجاَجَد اَه َنوُمْر َي  َلاَق َف  ٌسََنأ 
ىَه َن  ُِّبَّنلا ىَّلَص  َُّللّا  ِوْيَلَع  َمَّلَسَو  ْنَأ  َر َبْصُت  ُِمئاَه َبْلا.
7  
The meaning: Narrated from ʾAbu> al-Wali>d,  also narrated 
from Shu’bah, from Hisha>m Ibn Zaid. He said: I met ʾAnas 
with H{akam Ibn ʾAyyub, I saw a youth had banded a fowl to 
be thrown until die. Then, ʾAnas said: "Prophet Muhammad 
prohibits to kill the cattle slowly‛. 
 
c) Prohibition of animal fight 
اَن َث َّدَح  ُد َّمَُمُ  ُنْب  ِءَلََعْلا  َنَر َبْخَأا  َيَْيَ  ُنْب  َمَدآ  ْنَع  َةَبْطُق  ِنْب  ِدْبَع  ِزِيزَعْلا  ِنْب  ٍهاَيِس 
 ْنَع  ِشَمْعَْلْا  ْنَع  ِبَأ  َيَْيَ  ِتاَّتَقْلا  ْنَع  ٍدِىاَُمُ  ْنَع  ِنْبا  ٍساَّبَع  َلَاق:  ىَه َن 
 ُلوُسَر  َِّللّا ىَّلَص  َُّللّا  ِوْيَلَع  َمَّلَسَو  ْنَع  ِشِيرْحَّتلا  َْي َب  ِِمئاَه َبْلا.8 
The meaning:Narrated from Muhammad bin al-‘Ala>, from 
Yah}ya> bin ʿAdam, from Qut}bah bin ʿAbdul ʿAziz bin Siyah, 
from al-Aʾmash, from ʾAbu Yah}ya> al-Qatta>t, from Muja>hid, 
from Ibn ʿAbbas, He said : ‚Rasu >lullah SAW prohibit to 
cockfighting livestock.‛ 
     Indeed murder, torture, and fight are contrary with the principle of 
equality. For sure, The basic principle of equality does not require 
equal or identical treatment; it requires equal consideration, That is a 
moral idea how to treat animals. Equal consideration for different 
beings may lead to different treatment and different rights. 
Furthermore, Peter Singer state the equal treatment (anti-speciesism) 
toward all of beings including animals. All of their necessities and 
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continuity of life have to be defended because they have same right to 
life and deserve to get protection and same  consideration.
9
 
     Murdering and hurting animals in any form cannot be justified 
thing because it is not proper with the Islamic values. They conduct 
so many services for human survival. Moreover killing them without a 
purpose is obviously a crime. They death in vain and lead to 
population decline. If one of the populations decline, will affect the 
amount of other populations in the ecosystem, so that the chain is not 
balance. The integrity of ecosystem becomes disrupting. 
     Likewise, animal fight is forbidden based on the rights of animals 
among others to humans which is stated by ʾIzzuddi>n Ibn ʿAbd al-
Sala>m, that humans are forbidden to put the animals together among 
others  that may hurt them. Either in same species or not that may 
break bones, gore, or bite them. Obviously, only put them in the same 
place which has potential hurt and crime is forbidden moreover 
fighting them, purposely make them hurting each other for human 
pleasure. Those are belonged to crime and on contrary with human’s 
duty, as khali>fah (leader) to protect animals in Earth.  
2. Preservation 
     Preservation is purposed to preserve animal from animal 
extinction. While the animal existence has to be conserved for the 
integrity of ecosystem. So that, keeping animal from extinction 
becomes an important project for humans. Moreover, animals cannot 
adapt to the development of modern human complex activity and 
thinking which also uncontrolled. 
     On contrary with ancient people who used to practice a moderate 
life style and utilize nature resources including animals as needed. 
Humans only hunt animals to survive. Therefore, numerous animals 
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are still founded easily, and nothing animal categorize like extinct or 
save. 
     Prophet Muhammad and his companions did not face the threat of 
animal extinction like today. They are life in earth which is more save 
because the ecological relationship run well. But it does not meant 
that no warning about keeping animal from extinction. 
a) Keeping from extinction 
اَن َث َّدَح  َيَْيَ  ْب ُن  ٍْيَُكب اَن َث َّدَح  ُثْيَّللا  ْنَع  َسُنُوي  ْنَع  ِنْبا  ٍباَهِش  ْنَع  ِديِعَس  ِنْب 
 ِبَّيَسُمْلا  ِبَأَو  َةَمَلَس  َّنَأ َاَبأ  ََةر ْيَرُى  َيِضَر  َُّللّا  ُوْنَع  َلَاق :  ُتْع َِسَ  َلوُسَر  َِّللّا ىَّلَص 
 َُّللّا  ِوْيَلَع  َمَّلَسَو  ُلوُق َي  ْتَصَر َق  ٌةَْلَنَ  ِّيَِبنا  ْنِم  ِءاَيِْبَنْلْا  َرَمََأف  َِةيْرَِقب  ِلْمَّنلا  ْتَِقرْحُأَف 
ىَحْوََأف  َُّللّا  ِوَْيلِإ  ْنَأ  َكْتَصَر َق  ٌةَْلَنَ  َتْقَرْحَأ  ًة َُّمأ  ْنِم  ِمَُمْلْا  ُحِّبَسُت.10 
The meaning:Narrated from Yah}ya> bin Bukayr, from al-Layth, 
from Yu>nus, from ʾIbn Shih}ab, from Saʿi>d bin al-Musayyab 
and ʾAbu> Salamah that ʾAbu> H{urairah r.a said : I heard 
Rasu>lullah SAW said : "there was an ant that bite one of 
previous Prophets. Then, he commanded for burning the 
anthill. So, Allah reveals to him a word : ‚Only because of an 
ant’s bite, you have burn  a praise community.‛ 
b) Helping animal 
 ِنَث َّدَح  ْنَع كِلاَم  ْنَع  ٍّيَُسَ  َلْوَم  ِبَأ  ٍرْكَب  ْنَع  ِبَأ  ٍحِلاَص  ِنا َّم َّسلا  ْنَع  ِبَأ 
 ََةر ْيَرُى  ََّنأ  َلوُسَر  َِّللّا ىَّلَص  َُّللّا  ِوْيَلَع  َمَّلَسَو  َلَاق اَمَن ْ ي َب  ٌلُجَر يِشَْيَ  ٍقِيرَطِب  ْذِإ 
 َّدَتْشا  ِوْيَلَع  ُشَطَعْلا  َدَجَو َف اًر ْ ِئب  َلَز َن َف اَهيِف  َبِرَشَف  ََجرَخَو اَذَِإف  ٌبْلَك  ُثَهْل َي 
 ُلُكَْأي ىَرَّ ثلا  ْنِم  ِشَطَعْلا  َلاَق َف  ُلُجَّرلا  ْدَقَل  َغَل َب اَذَى  َبْلَكْلا  ْنِم  ِشَطَعْلا  ُلْثِم 
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يِذَّلا  َغَل َب  ِّنِم  َلَز َن َف  َر ْ ئِبْلا  ََلَمَف  ُو َّفُخ  َُّث  ُوَكَسَْمأ  ِويِِفب  َّتَّح  َيِقَر ىَقَسَف  َبْلَكْلا 
 َرَكَشَف  َُّللّا  ُوَل  َرَفَغ َف  ُوَل اوُلاَق َف َاي  َلوُسَر  َِّللّا  َّنِإَو اََنل  ِف  ِِمئاَه َبْلا ًارْجََلْ  َلاَق َف  ِف 
 ِّلُك يِذ  ٍدِبَك  ٍةَبْطَر  ٌرْجَأ.11  
The meaning: Narrated from Ma>lik dari Sumayya ex-servant 
of ’Abu> Bakar, from ’Abu> S{alih al-Samma>n, from ’Abu> 
Hurairah that Messenger of Allah said: "One day, there was a 
man walked in way. He was thirsty, suddenly he found a well.  
Then, he went down and drank the water. After getting out, 
He saw a dog sticking out its tongue because of thirsty. Then, 
the man said: ‚O This dog is really thirsty like me before‛, 
then he went the well down again. Then fulfilled his shoes 
with water. He brought it by his mouth when out of well after 
giving the dog water. Allah thanks and forgive him. The 
companies ask: ‚O Messenger of God, Will we get reward if 
loving those animals?‛ The Messenger of God said: "Loving 
all of organism will get rewards.‛ 
     These h{adi>th contents of God warning to one of previous Prophet 
who commands to burn the anthill after biting by an ant. Ants is a 
part of ʾummah which have their own right for living. Kill the whole 
of ants is impolite, blemish humans status as intelligent man and also 
given a mandate from God to conserve the ecological integrity. 
Whatever the type of animals, wild or livestock, they have to be 
respected and loved. People may to use them but do not injure or hurt 
them, moreover destroy their population until loss from earth. 
     Helping animals means to love them, because they are one of 
beings that have to be behaved as equal and deserve to get their 
freedom. Humans prohibits to disturb animal necessity and freedom. 
Allowing them for life in peace means that the integrity of ecosystem 
is also in peace. 
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3. Sustainable use 
     Sustainability comes from Latin words ‚sustinere‛ which is 
defined as the relationship (constant or process) which can be 
preserved in long-term.
12
 It only will be occurred if based on intellect 
utilization. Means that animals utilizing is balanced with the effort of 
conserving animal’s capacity for life by ecological considering. 
Therefore, humans are forbidden to take animal’s benefits more than 
the capacity. The ecological considering becomes measurement of 
usage, that is the line. It has to be abided by all of human beings. 
     Certainly, Islam prohibits any action which relates to useless thing, 
because it closes to badness. Habitually make the humans action 
uncontrolled. Related to animal case, most of them are hunted 
without knowing what the different between necessity and pleasure. 
Humans necessities and pleasures becomes number one for fulfilled. 
Therefore, it is not surprising if the ecological equilibrium disrupts. 
      Prophet Muhammad taught how to behave animal which is proper 
with conservation strategy, that is sustainable use, they are: 
a) Feeding animal 
اَن َث َّدَح  ُدْبَع  َِّللّا  ُنْب  ٍد َّمَُمُ  ُّيِلْيَف ُّ نلا اَن َث َّدَح  ٌيِكْسِم  ِنْع َي  َنْب  ٍْيَكُب اَن َث َّدَح  ُد َّمَُمُ 
 ُنْب  ٍرِجاَهُم  ْنَع  َةَعِيبَر  ِنْب  َدِيَزي  ْنَع  ِبَأ  َةَشْبَك  ِِّلوُل َّسلا  ْنَع  ِلْهَس  ِنْبا  ِةَّيَِلظَْنْلْا 
 َلَاق :  َم َّر  ُلوُسَر  َِّللّا ىَّلَص  َُّللّا  ِوْيَلَع  َمَّلَسَو  ٍيِعَِبب  ْدَق  َقَِلْ  ُُهرْهَظ  ِوِنْطَِبب  َلاَق َف 
اوُقَّ تا  ََّللّا  ِف  ِهِذَى  ِمِئاَه َبْلا  ِةَمَجْعُمْلا اَىوُبَْكرَاف  ًةَِلْاَص اَىوُلَُكو  ًةَِلْاَص.
13
 
The meaning: Narrated from Muhammad al-Nufayly, from 
Miski>n bin Bukair, from Muhammad bin Muha>jir, from 
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Rabi>‘ah bin Yazi>d, from Abu Kabshah al-Salu>liyy, from Sahl 
bin al-Hanz}aliyyah, He said: The Messenger of God passed 
through camel that its back was bounded with its stomach. 
Then Messenger of Allah said: Fear you to Allah in terms of 
animals that do not speak, ride them well and give them foods 
very well. 
b) Slaughtering animal courteously 
اَن َث َّدَح  ُةَبْي َت ُق  ُنْب  ٍديِعَس اَن َث َّدَح  ُنْبا  َةَعِيَلَ  ْنَع  ٍلْيَقُع  ِنَع  ِنْبا  ٍباَهِش  ْنَع  ِِلاَس 
 ِنْب  ِدْبَع  َِّللّا  ْنَع  ِوِيَبأ  َّنَأ  َلوُسَر  َِّللّا ىَّلَص  َُّللّا  ِوْيَلَع  َمَّلَسَو  َرََمأ  ِّدَبَ  ِراَف ِّشلا  َْنأَو 
ىَراَو ُت  ْنَع  ِِمئاَه َبْلا اَذِإَو  َحَبَذ  ْمُُكدَحَأ  ْزِهْجُيْل َف.14 
The meaning: Narrated from Qutaibah bin Sa‘id, from ’Ibn 
Lahi >‘ah, from ‘Uqail, from ’Ibn Shiha>b, from Sa>lim bin 
’Abdillah, from his father, Rasulullah PBUH commanded for 
sharpening the knife and hiding it from sacrificial animal 
looking. If one of you slaughter animals, so speed it up. 
     The sustainable use can be conducted by monitoring the continuity 
of animal potential, capacity, and diversity, controlling, directing, and 
manipulating animal population which is provided by key of habitat 
components like foods, feeding is important and relates to animal 
necessity. Zoologists have assessed a guidance for maintaining 
animals which is called as five freedoms of animal: 1). Freedom from 
hunger and thirsty, 2). Freedom from discomfort, 3). Freedom from 
pain, injury, or disease, 4). Freedom to express (most) natural 
behavior, 5). Freedom from fear and distress.
15
 
     Islam allow their community to consume animals, but it has roles 
which have to be marked, that is slaughtering roles. It must be 
conducted well, full of love and a bit pain. Animal slaughter here is 
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not meant for destroying, but still in the role and used wisely. For 
sure, animals are a part of resources which can be by human used by 
human. As said by God in al-Qur’a>n su>rah al-Nah}l : 5 - 6 
 َماَع َْنْلْاَو اَهَقَلَخ  ْمُكَل اَهيِف  ٌءْفِد  ُعِفاَنَمَو اَه ْ نِمَو  َنوُلُكَْأت (5 ) ْمُكَلَو اَهيِف  ٌلَاَجَ  َيِح 
 َنوُيَُرت  َيِحَو  َنوُحَرْسَت  
The meaning: And the cattle, He has created them for you; in 
them there is warmth (warm clothing), and numerous benefits, and 
of them you eat (5) And wherein is beauty for you, when you 
bring them home in the evening, and as you lead them forth to 
pasture in the morning (6).
16
 
      
     As well as the creation of human from sperm, so has animals. They 
were created to be used by humans, their fur and skin can be used as 
warm clothes and also be foods. In addition, the animal is kind of 
human pleasure. These chapter describes that Allah has given 
continuous pleasure through the cattle. In turn, it requires grateful 
continuity.
17
 
     Further, Islam points out some ethical regulations to slaughter 
animals, they are: a). For slaughterer: Moslems, baligh (adult), 
intellect, having intention to slaughter, b). Sharpen the knife before 
slaughtering, it also does not do in front of animal slaughtered, c). 
Making animal happy by feeding them before being slaughtered, d). 
Calling the name of God, e). Slaughtering at the daylight, f). Facing 
up qiblah, g). Cutting of the whole of arteries of neck and speeding up 
the slaughtering process, h). Treating them well, do not throw them in 
the ground after slaughtering, i). No slaughtering in front of other 
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animal, j). Do not skin them until the body is cold, k). Do not 
slaughter the mother which breast feeds a baby.
18
 
     Further, h{adi>th  leads to morality and ethical framework, not only 
state about animal conservation strategy. Prophet Muhammad 
obviously gave example showing his deep caring to the life of 
animals. The following principles, which are necessary for any animal 
conservation ethic, can be elicited and deduced from h{adi>th : 1). 
Prohibition of disturb animal’s life in Earth, 2). Prohibition of torture 
them, 3). Prohibition of murder, and 4). Equal treatment. 
     The purpose of Islam makes those principles are for teaching 
humans about nature (animals). Animal crime is not a new problem in 
Earth, but occurred since Prophet Muhammad era until now. He 
ordered to all of humans being to notice the development of animal 
problem, and answered it by reeducating about animal education in 
h{adi>th. 
C. The Dimension of  Ethical Values of Animal Conservation In 
Contemporary Era 
 
     The growth and severity of so-called eco-terror and animal rights 
criminality from 1970s to the present day is noticeable and significant. It 
is not merely because of nature phenomenon or nature competitions. 
Further caused by human greed and egoism. Therefore, h{adi>th  as the 
formulation of Prophet Muhammad lifestyle could be the basic teachings 
to solve the animal problems. 
     Looking at the importance of animal conservation, religion also takes 
apart in conserving animal. Religion is about faith that helps a person to 
find the identity, behave well and respect the values of life, sanctity, 
worship, honesty and dedication on the basis of spirituality that followed. 
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     According to Fahruddin Mangunjaya, religion has power because it has 
a strong important grasp to be involved in efforts to save the 
environment: 
1) Religion has reference, is the grasp like faith reference which is 
gotten from sacred books that they have. Scriptures and religious 
teachings have potentially life wisdom to be appointed as an 
environmental awareness efforts. 
2) Religion is proven to have a grasp for mutual respect or able to 
give  respecting toward every life thing. 
3) Religion is in harmony with eco-friendly lifestyle, encourage 
people to be sparingly and not extravagant and able to control the 
use of something that is not muba>dhi>r. 
4) Religion encourages people for always share happiness either in 
the form of property, charitable or other social actions. 
5) Religion encourages people to be responsible in caring the 
environment and natural.
19
 
     It cannot be denied that the world is faced up a tragic animal 
problems, that is extinction, hunt, illegal trade, crime and etc. Those 
problems are also involved in environmental and nature teachings. 
Nevertheless, if animal problems are explored deeply will be found that 
they relate to some chains of main problems, are: dynamical population, 
development of nature resources and energy, economic development, and 
scientific and technological development.
20
 
     Humans growth becomes a support factor of animals habitat damages 
because humans need more wide land for living. In addition, the 
development of nature resources and energy is not balance with numerous 
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natural exploitation by humans. That is all for increasing their economic 
level without ecological considering.  
     Recent global societies have been involved in material orientation and 
trapped in uncontrolled consumptive lifestyle. These belongs to natural 
exploitation factor that is proved by their high demand to the market. 
Many people are interested in animal skin commodities like bag, shoes, 
and etc, that can increase the number of illegal animal hunting. Actually, 
it can increase the economic development of country, but in other sides 
able to damage the good ecological future. 
     Islam through h{adi>th  taught that humans have to treat animals 
equally. They are not authorized to exploit arbitrary, not allowed to 
disturb, torture, and murder them. Thus, When it occurs in this world, 
then will be break everything. As the proof of it, animal murder can 
reduce the number of animal population in the world and lead to loss and 
extinction. Means that one of animal functions is interrupted in food-
chain link either as first, second or last consumer. So that the ecological 
equilibrium becomes unbalance and closes to damage. 
     Animals are not existed for their instrumental use as such, and that 
their relationship with humans cannot be based only on the principle of 
utility. Of course, humanity will make use of them and benefit from them, 
but this is not the only legitimate relationship humans have with them. It 
is expected from humans that they should see nature and all its 
inhabitants in a broad and more holistic perspective, appreciating its 
metaphysical, aesthetic, and other aspects as well.
21
 
     Mistake of thinking and address the human act of nature and manage a 
variety of energy and material has brought the biggest human tragedies 
such as continuous environmental crisis. The industrial revolution and 
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technological developments have an impact on exploitation and 
destruction of the entity of nature, species, individuals, and ecosystems.
22
 
     H{adi>th has very clear concept about animal conservation that their 
existence has to be protected, preserved, and used wisely. Those concept 
turned out to have been adopted and become part of animal conservation 
strategy developed by zoologist and conservators. It have also poured in 
the form of several agreements and conventions relating to the animal and 
environmental world. 
     For the public dimension, some efforts which can be done are: 
1) Awaking people about the importance of protecting animal and 
also the dangers of animal crime and exploitation without 
consideration. 
2) Reeducating people the way to treat animals according to Islamic 
values through h{adi>th. 
3) Participating in animal rescue program. 
4) Reward and punishment program collaborating with government 
for saving animal. 
5) Respecting animal and utilize them wisely. 
     Muslim should understand that Prophet Muhammad had prohibited the 
animal destructions. It is contrary with the spirit of Islamic teachings that 
respect and treat animal as equal. Animal as a part of ecological integrity 
that has to be protected and maintained. In addition, people have to know 
that religion is not merely simple expressed in non-formal ritual terms, 
but also have to be concreted in humanist-functional dimension. 
     The h{adi>th  toward animal conservation illustrates how the Prophet as 
head of state, politicians, economists, or other roles concerned about 
animal with pro-ecological attitudes. These become reference for 
government and society to practice pro-ecological attitudes in all 
activities and actions. Not becoming animal as victims for getting 
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temporary advantages. The h{adi>th  also explains some rewards and 
punishments for people who treat animal well and bad. 
     Awareness efforts on the principles of Islamic teaching about the 
environment is now being conducted by adhering to the four principles; 
tauh}i>d, khali>fah, mi>za>n, and fit}rah. Tauh}i>d (monotheism) is derived and 
implemented in the power of Muslims intention not to serve other gods. 
Khali>fah (caliph) is committed to maintain the trust and natural heritage 
as well. Mi>za>n is the ability to always maintain the balance so that the 
natural elements is not disturbed. and fit}rah, the awareness to maintain 
that all the natural elements are connected system and have been defined 
in such a way measurements (al-Qadr). So that when the balance is 
disrupted, human as part of nature, will be disturbed and threatened by 
it.
23
 
     In fact, the Islamic teachings based on ethics that are delivered in al-
Qur'a>n and h}adi>th are not quite able to change the bad behavior of 
humans towards animals. This proves that religious movements have not 
been fully able to overcome these problems. 
     So that to solve animal problems need collaboration between activist, 
expert, environmentalist, religious leader, and government. Activist, 
expert, and environmentalist make a scientific justification and 
legitimacy about the interaction of cause-effect, also make the law 
managing all of activities that are proper with the role of rescue. While 
religion help their adherents to find the highest values of life including 
about animal treatment based on spirituality. Means that h{adi>th can be 
used as reference to behave pro-ecological, and taken as warning to those 
who perform acts ecological counters. Government make regulations 
which respect animal life and invite their society conducting animal 
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rescue movement. The whole aspects work together in a same goal 
rescuing animal in earth. 
     Religion as social criticism against animal destructions. So that, re-
understanding about religious ethics and its goals is really important. Not 
only emphasize about the normative aspect of religion, but also the 
actions. So that Islam in words and facts are equally real. 
 
 
80 
CHAPTER V 
CLOSING 
 
A. Conclusion 
     After researching on the h}adi>th about animal conservation can be concluded that: 
1. Prophet Muhammad has taught and applied the concept of animal conservation. 
It is divided into three categories which consist of some Prophet teachings, they 
are: 
a) Protecting : prohibition of murder without benefits, prohibition of torture, 
and prohibition of fight. 
b) Preserving : keeping from extinction and helping animal. 
c) Sustainable use : Feeding animal and slaughtering animal courteously. 
Those strategies are bounded by moral and ethical principle that elicited from 
h{adi>th, they are : (1) Prohibition of disturb animal’s life in Earth, (2) Prohibition 
of torture them, (3) Prohibition of murder, (4) Equal treatment. But this 
conservation concept has exception thing, people may to hunt them if: (1) Their 
population is still much to be utilized, (2) They are the only one which can be 
utilized for human survive, and (3) They hurt or harm the human’s life. 
2. The h{adi>th becomes a sosio-religious warning to the criminals of animals and 
also sosio-ecological criticism that can motivate people to conserve it. Indeed, it 
is merely normative-doctrinal that consists of ethical guidance. But at least be 
able to awake and encourage people conducting animal rescue efforts in order to 
create the ecological equilibrium and the integrity of ecosystem. 
  
B. Suggestion 
     Maintain the integrity of ecosystem is human responsibility considering their 
position as khali>fah (leader) in the world. They should treat all of components in 
ecosystem including animal well. They prohibit to murder, torture, or disturb animal 
life because they have their own right for freedom. 
     Studies in reading h{adi>th  is very lacking, so need more improvement by 
comparing with other studies like al-Qur’a>n, social phenomenon, economic, and 
other contemporary issues. As the result, there must be a concept of living sunna.  
81 
 
     In the case of environment, there are many problem solving that offered by 
activist, expert, environmentalist, and religious reader but cannot accomplish yet. 
Therefore, it still needs deep improvement to find the solver for peace and 
equilibrium ecosystem. Further studies need to increase the deficiency, such as 
reviews of water, plants, environment, and soil comprehensively. 
 
C. Epilogue 
     Praises be  to Allah, who has giving all of things to researcher. Without His love 
and allowance, surely the researcher would not be able to complete this final text. 
Peace and salutation may be upon to beloved Prophet Muhammad SAW.  
     Although the researcher has worked maximally, but surely this research is still far 
from perfections to be able to give direct contributions. Therefore, the researcher 
always needs constructive critiques and comments. May this research useful for the 
researcher especially and others generally. Hoping by understanding h}adi>th with 
thematic method will get deep understanding of h}adi>th. 
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